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ABSTRACT

THE PHILOSOPHIC SOURCES AND SANCTIONS

OF THE FOUNDERS OF ETHICAL CULTURE
JAMES FRANKLIN HORNBACK

Felix Adler and his first four American assistants
who founded Ethical Societies in-the decade after his So-
ciety for Ethical Culture in New York (1876) are presented
in comparative intellectual biographies, to note their
varying adherence to Adler's announced philosophic prin-
ciples: the metaphysicai independence of ethics, and its
supremacy over all other categories.

Only Adler, who led the Ethical movement force-
fully until his death in 1933, has been previously and
now extensively studied. The other four and their dates
of full acceptance into the Fraternity of Ethical Teachers
are: William M. Salter of Chicago (1883-1907), S..Burns
Weston of Philadelphia (1885-1934), Walter L. Sheldon of
St. Louis (1886-1907), and Stanton Coit of London (1886-

1944).



The metaphysical independence of ethics, in the
neo-Kantian sense for Adler and a more generally Ideal-
istic sense for the other four, was often mistaken by
people both in and out of the Ethical movement, and even
by some professional philosophers and critics, as a claim
of exemption for ethics from metaphysics or intellectual
grounding. It is the intent of these philosophical bi-
ographies to show how this first generation of Ethical
leaders remained relatively faithful to Adler's stated
principles, carrying them consistently throuch the second
guarter-century and second generation of Ethical leader-
ship.

A brief appraiéal is given to the philosophic
sources and sanctions of the third, fourth, and even
the new fifth cuarter-century or generation of Ethical
leadership. In the third generation, a gradual and
uneven transition was made from the independence of
ethics sanctioned by philosophic Idealism, to indepen-
dence understood and sanctioned as naturalism or scien-
tific humanism. At the start of the fifth quarter-
century or generation (1976-2001), a shift "back" to
Adler's original sanctions is claimed, but more in
terms of existentialism and the new (non-rationalistic)

mysticism.



THE PHILOSOPHIC SOURCES AND SANCTIONS

OF THE FOUNDERS OF ETHICAL CULTURE

by

James Franklin Hornback
Leader
Ethical Society of St. Louis

Prepared in 1980-81 while on sabbatical leave
Underwritten by a grant from The McDonnell Foundation
on recommendation by St. Louis Ethical Society member

James S. McDonnell



CONTENTS

THE PHILOSOPHIC SOURCES AND SANCTIONS
OF THE FOUNDERS OF ETHICAL CULTURE

Foreword P T T T S e . N

Chapter I. FELIX ADLER AND THE ORGANIC IDEAL . .

Chapter II. THE TWO MINDS OF WILLIAM
MACKINTIRE SALTER . « « ¢ ¢ o« «

Chapter III. S. BURNS WESTON:

A LAMP FOR EMERSON w % @ W W W W
Chapter IV. THE "ABOU BEN ADHEM" OF THE ETHICAL
MOVEMENT: WALTER SHELDON . . . .
Chapter V. STANTON COIT AND NATIONAL IDEALISM
IN ENGLAND AND AMERICA . . . . .
Afterword PHILOSOPHIC SANCTIONS SINCE
THE FOUNDERS . ¢« ¢« « ¢ & o « o =«
Afterword
(CORASHBEA) + w = « & ® @ & & & @ @ % & = o

Bibliography T T R E R R

64

128

178

.229

276

291a

292



FOREWORD:

Felix Adler and the four slightly yOﬁngef'mén”who"
joined him as founding leaders of the first Societies for
Ethical Culture were united in their assertion of the 'Lin‘-
depeﬁdéﬁcé‘éﬁd‘the‘éuﬁrémACy‘af“éthidé} Adler in New York
(1876), William Mackintire Salter in Chicago (1883), S.
Burns Weston in Phlladelphla (1885) ‘Walter L. Sheldon in
St Louis (1886), ‘and Stanton Coit in London (1888) all
sought contlnulng sanctlon for strongly felt ethical codesg
in the ratlonal or 1ntu1t1ve certalntles of 1dealist;c or,
transcendental metaphjsics.‘ They added the assuraﬁde bf
empirical "Verificatiah" in “exéhplifioatidn" or practice,
‘and in learnlng through doing, among themselves, their lar-
ger constituen01es, ‘and all who could JOln——whatever their
sanctions or apparent lack of sanctions--in "moral exper-
ience.” | o

Inbthe last quarter of the nineteenth century and
the first quarter df‘thektwentieth,‘traditidﬁal féligious“
sanctions for ethics were giving way‘fdrwmany of their con-
temporaries to scieﬁtific and social DérWinism; fomantic or
rugged indi#idualism,‘thetcultural relativism of the newi

-

anthropology, comparative religions, shé higher criticism
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of the~Hebrew—Christian,Bible, and. even to~complete,morai
skepticism or nihilism. :These five pidneer Ethiqal»leéders
were less distinctive in their idealistic philosophies,
which had often been,used for more traditional religious
~apologetics, than for their frank declaration of the inde-
pendence of ethics in organizations devoted to thatgphilos-
ophy.

Like the more loosely organized and academic Meta-

ES

physical Society and Aristotelian Society in England,” and
the New‘England‘Transcendentalists,‘St.rLouis,Hegelians,
and;Free~Religious‘Sociétyfin America, they helped to focus
the atfention of the literate world on ethical alternatives
to the revealed and supernatural faiths. There were slight
overlappings in membership among the leading intellectuals
of these movements, even crossing the Atlantic at tiﬁes, ’
and frequent philosophic exchanges and controversies. 1In
America, Emerson and his followers (among others) in the
Free Religious Association were the Ethical leaders' early
inspiration :and closest religious kin.

Among the five Ethical foundeps, only Adlerﬁhas'been
given detailled philosophical and biographical attention, and
only recently at.that. ‘His son-in-law and literary execu- -
tor, Professor ‘Horace L. Friess of Columbia University,

1abored for many years after Adler s 'death in 1953, in a

lSee Alan Willard Brown, The Metaphysical Society:
Victorian Minds in Crisis, 1869-80 (New York: Columbia Uni-
versity Press, 1947), ‘especially pp. xvii and 248 for lists
of members.
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sensitive and definitive study which has been edited and
pubiiéhéd‘SindeShié own death ‘in 1975223¥It*Wa§'my%p£ivi4
lege and faﬁé'té‘wofk“hndér*thé33péhéorshipvof*thié?scrﬁp—,
ulbusly‘kind»ana %hofbﬁgh”ﬁan;“after my own matriculation
for the doctorate in 1951, indebted chiefly to him for the
Jjoint research on Adler as he, with characteristic modesty,
expressed indebtedness to me for research on the other men.

There have been other, more specialized studies of
Adler. The late Robert S. Guttchen did his doctoral dis-
sertation on Adler's philosophy of education at New York
University in 1962, posthumously published,3 and my friend
and colleague Howard B. Radest did his dissertation at Co-
lumbia on Adler's philosophy of culture and education,,as
it might be'applied today.4

Even more specialized was the research of Benny
Kraut, who also worked with Professor Friess, on Adler's
roots in Reform Judaism and his respectful departure from
that fa:i.th.t'L I share both Kraut's and Friess's conclusion
that Adler did indeed leave Judaism, in his departure from
the "unitary" conception of cosmos or godhead, and his frank
abandonment of a contipuing "distinctive mission" or sep-~

arate identity for the Jewish people.

2Felix Adler and Ethical Culture: Memories and
Studies, edited by Fania Weingartner (New York: Columbia
University Press, 1981), pp. xi, 272.

5An Tdentification, 'Analysis, and Evaluation of
Felix Adler's Ethics and Philosophy of Education (New York:
Twayne Publishers, 19/%), pp. 295.

4From Reform Judaism to Ethical Culture: The Re-
ligious Evolution of Felix Adler (Cincinnati: Hebrew Union
College Press, 19/9), pp. xv, 4/6.
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Other indebtednessés, too numerous to name here,
will appear in part in the text and footnotes of the chap-
ters which follow, both logically and chrono1ogica11y, on

"The Philosophic Sources‘apd Sapcpions of the Founders of
Ethical Culture."




(CHAPTER I
FELik“ADLEh'AﬁD THE“oRéANié‘IDEAL
; A few days after ‘his eighty-flrst and final birth-,
day celebration at St. Huberts in the Adirondacks, Felix
Adle;;wrote,Of;"the,maey»k%négmessage$‘itibsingsa"hand_ad-,
ded, in a 1etter_to Perc;yalfChubb!;the slightly younger
leader of the Ethical Soc1ety of St.ALouis.

e e e:SOme of these _messages, are. distlnguished . .
more by goodwill® than by insight. For instance, there
is the frequent recurrence of the.wish that "all your
ideals may be realized." It.is not even meant 1ron-
ically, as it well might be.;_;A : .

Whether Mr. Chubbgoaught;thevi;onynor_notr;andkyeafs of
exposure, o Dr.,Adler’s manner and vocabulary, should have
taught him to catoh%%tfffewfothegg could have guessed that
for him the ideal was already "realized," ‘though far from
being "actualized." As_ he liked to put it, in more tech— -
nlcal philosophlc d15cussions~iq
« « « The moral ideal is real in so far as from it
is derived theiimpulse to_organize our, lives. To ethi-
.. cize and to organize are. synonymous,terms. Conscious
‘,organlzation~implies ‘the idea‘of” ‘0rganism as a pattern;

the idéa of organism and the rational nature are iden-
tical. . ;

(i .“.'Not the realizatlon of the ideal is: our i
earthly goal ‘butthe realization of the reallty of

lretter ffomMStJQHubertsg Néthéfk;dAugust 27,
1932; in Ethical Society files, St. Louis.




' the ideal’, ‘The ‘data of sense, are real to us so far as
they are rationalized. . . . Ethically, the rational
ideal” manifests its ‘reality in so'far as it proves it-
self to be an actual motive force in conduct, in so
-~ ‘far ‘as' there is ‘that “in ‘man's nature which: responds ‘to
his ideal of his nature.?

This is heady stuff, especially to those inside and
out of the Ethical Culture movement who have interpreted
the movement as a moralistic,,actiVistic revolt against the
subtleties of intellectual and doctrinal distinctions. As

4 ;

the founder of the first soCiety in New York in 1876 Adler
himself contributed to the misunderstanding with his early
emphasis on "deed ,not creed. The phrase first appeared
in his trial sermon as a bright young Ph. D in 1873 just
‘back from Heidelberg and Berlin as the likely assistant and
ysuccessor to his father as rabbi of Temple Emanu-El.l The
young Adler called for "a religion such as Judaism ever
claimed to be—-not of the creed but of the deed."3 He re-
Vpeated the call to persons of all religious backgrounds,
or none,‘in the inaugural address of the Society for Ethi-

cal Culture (not yet so named) in Standard Hall New York,

when he spoke of "DiverSity in the creed unanimity in the

_deed!"é, The emphaSis continued in deeds themselves—-in the

2Félix”Adler, "The Relation of ‘the Moral Ideal to
Reality," International Journal of Ethics, XXII (October,
'1911), pp. 15, 18. " '

3"The Judaism of the Future," October 11, 1873, re-
printed in pdrt in. a‘special” report ‘by Howard: Radest, "The
Féunding of Ethical’'Culture," inserted in Ideals:at Work
(March, 1962) Pe 4 of insert.

e 4"Address of ‘May 15th, 1876," Ethical Addresses,
III (May, 1896), ‘pp. 83-98., The quotation is from p. 96.




extensivegfeﬁorms,ﬁphilanthropies,fand'edUCational experi-
ments of Adler and his new society--and in and through: the
publicationAof hiS“firstfvolumemofaaddpesses¢andvarticles;
about 1877.° .

Adler's son-in-law and. literary executor, Horace:
Friess,'speaks~ofuthréerstagesTinrhis;adultxlifechFirst;~
after the break with the Reform Judaism of his parents,
came a period of "eudaemonistfs~opfimism“for improving this
or that condition of human welfare." But he found a lack ..
of "deep and powerful motives" among secular reformers;"and
so he turned next to preach the performance of moral duty
as a'way to create a sustaining sense of dignity and worth."
The problem remained: how to know one's duty, and how to
do it effectively. "Thus;‘the final period of his . life--
the longest of the three-=was:one of a searching recon-
struction of principles." This final period began at about
the time of his appointment: in 1902 to a new chair of Social
and Political Ethics. at Columbia University, endowed by
such friends and co-workers. in:civic causes as E. R. A.
Seligman, the political scientist at Columbia, and William
H. Baldwin, Jr., the railway executive.s
| Of these three complementary stages, the:last is

the most productive of consistent and systematic statements

5Creed and Deed (New York: G. P. Putnam's Sons, for
the Society for: Ethical.Culture, n. d.), pps iv, 243.

6Horaée L. Friess, "Felix Adler: Professor of So-
cial and Political Ethics.1903-1933," Columbia: Univer51ty
Quarterlz XXVI (June, 1934), pp. 140- 41,




of the organic ideal, but the earlier two show his dawning

"realization. of the reality" of that ideal. Even a fourth

stage-~of birth, boyhood, and schooling--gives us insight .
into_the.QQDSt;uqtéqnméfzh%sematurﬁgphéloSPphxx.

Felix, Adler was born on August 13a 1851, -the second
son .of Rabbi. Samuel Adler and Henrietta Frankfurter, of Al-
zey on the Rhine, Germany.  He and;hisQpa:entS»anduthstol-
der brother Isaac came to.America in 1857.7whennDr-15amuel
Adler succeeded Dr. L. Mertzbacher as rabbi of Temple Emanu-
El.incﬂew York City. .

We are ;d‘eplendenic}on‘ Felix Adler's own reports of ..
hisuearly;lifefandrimpressions, on .the facts he and his fam-
ily gave to biographicalJdictionaries,,and on;thexinsights'
gained by Dr. Friess, who knew him first as a student in
his seminar at Columbia,in,l9l75l8“and‘then as his academic
colleague and son-in-law,. "intimately for the fifteen re-.
maining years of hisa1i£e¢"7

Both of Rabbi Adler's boys attended Columbia Gram-
mar.School adeColumpia;College,‘and,Isaacipreceded Felix
by two years at Berlin and other European universities,
taking his doctorate in medicine at Heidelberg in 1871.
Isaac went on tb;pragticegmedi;ine and. teach pathology in
New York.: ‘Felix Adler resoonded to the challenge and ex-
ample of the scholarly, competent father and brother. He

was partlcularly grateful to his teachers at the Grammar

. ‘ 35 ‘ffFrless also wrote the
artlcle for thk chtlonarysof Amerlcan Blography (XXI Sup—
plement 1), pp. 14-15.




School‘fdr“giVing%himwa'tﬁoroﬁghwclaSSical background for
higher ‘education, but his enthusiasm-did not ‘carry over to -
the ‘curriculum ‘ard student 1life of Columbia College; where
it was undoubtedly Hard for 'a young man of Jewish back-
ground and belief--however broad and receptive--to feel at
home.Bffkfter'tellingﬂof*earlieriquestiOningVof<the‘dbc-‘
trine of”creation;*andWOfiSUrprﬁSe’at*a revered Sunday -
sChoolfteacherfs“taking*refugevin‘SpinGZaEand*pantheism;x
Pelix Adler went on ‘to ‘criticize "the narrow theology of
théfléCturesQOnﬁChristiaﬁhEvidences aSTtaughteat‘thatftime\ﬂ
in Columbia College,"and tOQpraise,thegteaéhingkof“zeller;
Duhring, Steinthal, ‘and Bonitz at the University of Berlin--
and, "above<all;" of ‘Hermann Cohen, later of Marburg, who
taught him philosophy in general and '"the rigor, the sub-
limity, of Kant's‘system"‘in‘particular.s

‘Adler was later to list as the "chief influences"
on his life (quite aside from "studies™) "the profound eth-
ical influence of the father ‘and the early training of the
mother in visiting and helping poor families in the tene-

10 ..

ments of New York ek Despite his gradual departure from

the Darticular iorms and sanctions of his parents, there

seems always to have been mutual respect ‘and communication,

8Conversation with Dr. Friess, July, 1967.
%An i Ethical Philosophy of Life (New York D. Apple-
ton & Co.,: 1918) pp. 8 9.;»,‘ N

10Biographical sketch in Fiftieth Anniversary of
the Ethical Movement (1876-=1926), ed. H. J. Glolding] (New
York: D. Appleton:&<Co.,<l9265 P. 30.
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l; 11130‘influential,dofVCOurse,

without pain or centrbvérSy(
waéfhisxown>merriageﬁinb18801to»Heleh%Goldmarkqand her par-
‘tiéipetion?in communitY~Serviteiandkphileophic interests,
along with the rearing of their family. - |
. Hermann Cohen hag*triedfunsuCessfully‘toyteach“him
,SOCialiSm;ﬁas*a~replacementlforareligioniebutLAdiertat»
least recognized the ﬁeedrt63meetvﬂthe»iSSuesathathocial-

ism raises." The books of Friedrich Albert Lange helped

him to do’ this; especially the one called Die’Arbeiterfrage

(The Labor Question, "epoch-making in my life," though "not

a great book") and his Hiétory”of)Materialism;‘which "dis-
pelled?someioffthe*fiCtitiOUSwglamortthatﬂStill hung about
the~materialisticfhypbtheSis."12

'For”reaSOnsithat;erernot«a%Valbtclearywafter_nearly
three years of study in-Berlin, Adler completed his doctor-
ate in Semitica at Heidelberg in-'March, 1873, = He returned
to America and gave the fateful trial :sermon at Temple
Emanu-El on October:1l. ' Years later he recalled it in a
newspaper interview:

", . o Then some member brought.up. the fact that
I had not mentioned God in what I had to say.

"The committee came to me and asked whether I be-
lieved in God. I said: 'Yes, but not in your God,'
and" such being ‘the ‘case.. I could not conscientiously -
accept the ministry. I was called a suppressed athe-
ist, but thag meant nothing ‘to me, because I was true
, t,o,\m,y:s.e,lf i ,

11An Ethlcal Phllosophy of Life, especially chap-
ter on "The:. Hebrew Religlon, pp.114 -26. '

121b1d., pp. 10 11.

135 J.AWOOlf "Dr. Adler, at 80 Surveys Man s
Advance," New York Times Magazine, August 9, 1931, p. 7.




. Adler's "first action" on returning from abroad,
and one somewhat more lasting, was the founding of "alittle

“society whtch‘weyambitiously called a Union for the Higher

Life‘based“onfthreeYtacitﬁassuhptionsi:seigpurity,‘theprin-

c1p1e of devoting the surplus of one's income,be_ond that

required for one!s‘ownggeQUiﬂé'neédﬁ;#Q théfélévaaibn of

the workingiclassd‘and“thirdlyilcontinuedfintéllectualAde_

velooment.ﬁ;4

It included such contemporaries as Leo Rosen—
blatt, Alfred Wolff Henry Morgenthau,'and—-after 1881--
Nllliam M. Salter.ls Ry el i *~,x~

By December of 1873 Adler was appointed to a- non-
re51dent lectureshlp in Hebrew and Oriental therature atk

&

Cornell;ﬁniver51ty.y The lectures, though they "revealed
much - rare knowledge and great ab111ty 1n 1ts presentatlon,
drew critic1sm from "sundry denomlnational newspapers——the
organs of various sectarian colleges," according to an open
letter sent to :alumni ‘and undergraduates of Cornell by Pres-
ident Andrew D. White after the three-year grant expired.
Citing similar criticisms of lectures by Louis Agassiz;
Goldwin Smith, James Russell Lowell, Bayard Taylor, George
Williaquurtis,.and;James}Anthony_Froude, and reviewing

the high and nonsectarlan purposes of the State of New York

and such donors as . Ezra Cornell Ain endowing the unlver51ty,

|

R e
Lok

M4, pinical "éfh“il‘osophyi of Life, p. 13.

15Undaﬁtedmnote,s by :S. Burns Weston in Philadelphia
Society files..vHenry Morgenthau,: attorney and: later: a'ver-
sdtile United States ambassador, was the father of the late
Henry Morgenthau, 'Jr., ‘Secretary of the Treasury under Pres-
ident Franklin D. Roosevelt.



r. White defended the Adler appointment and the lectures
without reservations:

The University: hav1ng no. funds applicable to such
a purpose,‘a number' of ‘gentlemen: 'in New York, headed
by a ‘distinguished ‘EIsraelite well: known. for his public
-spirit, prov1ded ‘the:'funds to 'establish a lectureship
for three ‘years at Cornell’ University, and Dr. Adler
‘was ‘called to.lecture on Hebrew and Oriental Literature.

' Had ‘the’ trustee‘mneglected this opportunity, they
fcould have been justly ‘censured.' Dr. Adler's ability
was undoubted-rhisﬂcharacter was, as yourhave seen,
‘vouched' for by some of our ‘most distinguished Christian
scholars; into his religious tenets the laws of the
State strictly forbade ‘any inquiry. :

Later [after hearing two or three of the lectures]
I heard that.Dr. Adler was charged with "atheism," but
as that charge has been ‘made against nearly every,man
who has .ever told:any new truths including John Milton "
.and Isaac. New on,gand as. Dr.,Ad er was. certainly not
‘an "atheist" and disavowed any desire to proselyte stu-
dents in an direction, and .as .no student _was, required
to.attend h 1ectures, since they art
regular course, I saw not the slightMSt occasion for
‘interference save in recommending him to av01d state-
‘ments likely to be misunderstood.l6

Throughout ‘the Cornell period Adler returned to
New York on weekends for meetings with his friends. These
were;increasingly formalized, untilythe‘evening‘offMay 15,
1876“when "perhaps ahhundred oeople assembiedﬁ and "after
the address, the first Soc1ety for Bthical Culture was es-

17

tablished in New York." | This was in the midst of the

: 16Open ‘letter of May 4, 1877- .copy in ‘New York So-
c1ety files. Andrew D. White, first president of Cornell
is best:known: for-his:classic-History of the Warfare.of
Science and Theology in Christendom (2 vols.; New York: D.
Appleton & Co.; 1896). - ~

17Felix Adler, "Some Characteristics of the Ameri-
can Ethical Movement," .an address delivered in South Place
Chapel, London, June 7, 1925, reprinted in Fiftieth Anni-

versary volume, pp. 3- 4.\




period Dr. ﬁrieSS'dafled weudaemonistic.” Adler hlmself,
looking backward, spoke more harshly of it:

. .‘"‘At‘thiS”perlod“ the"notlon‘of'personality
in my mind still belng‘w1thout ceterminate content,
empirical’ matter ‘intruded, ‘and ‘a' speciés ‘of milennial-
ism for a time v1t1atedwmy thinking.  In order to set
up ‘a’ goal for humanity, ‘T ‘dalliéd" with’Utopias, ‘and
flattered my ima lnation with the v;sion of something
"like a'state of ultimate ‘earthly felicity; ‘The cheap
cry of "Let us have heaven on earth was also .on my
'lips, though the delusion’did ‘not Yast long® “and ‘perhaps
never penetrated very. deeply.l8 :

Also 1ooking backward he acknowledged a,"passing
debt" to Emerson.vt
e o« o« As in the case of Kant a strong attraction

' 'drew me toward' Emersén’ with temporary disregard of
s,—-although the spellvwas neyerjso

to me at" that 1
takes of the :self. :;ﬁ“‘
Emerson overstresses self afflrmation atathe expense
of service. S &Y

e « o« I came to see that Emerson s panthelsm in
effect "spoils ‘His “ethics. Be thyself, he - says.;. . e
But why! Because the One manifests itself in endless
“variety. o o -Difference is not cherished on its 6wn
account. And here, as in the case of the uniformity
principle of Hebraism, I found myself dissenting.l9

"The Emerson c¢ircle" included the ‘Free Religious
Association, organized in 1867 with Octavius B. Frothingham
as its president. iAdler‘beCamewa~member‘ofﬁthe‘assoc1ationc
before organizing his So¢iety for Ethical Culture in 1876,
and succeeded Frothingham as president in 1878, at the

close'ofgthe annﬁal meeting in‘Boston, ‘In his'introductory

18An Ethlcal Phllosophy of Llfe, P 43.

191b1d., po. 27-28.
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‘remarks at ‘the next annual meeting in Parker Memorial Hall,
Boston, on May 29, 1879, Adler praised the ailing Frothing-

ham on;retirgpentyzo

- but he made it clear in his first pres-
idential address that night that his own administration
would mowe from ideas to action. He called for "a new ed-
ucation for the young,"™ a journal, "a scheme for local or-
ganization," and "a School for the Science of Religion,"
with endowed‘chairsWof~religion;ethics,andsocialstienCeﬁl
A newspaper account of Frothingham's' "semi-recan-"
tation' of freeureliéibn a few years later dramatized the
difference between the two men:

. :The Free Religious Association; which' is preemi-
nently a Boston institution both in its matter and its
methods, has:had but two presidents-~the polished, in-"
tellectual and eloquent Frothingham, a man.of maturity

~and conservative stamp,.:with'more. enthusiasm for ideas
than for men, and the young and somewhat impetuous Ad-
ler, with His-consuming love for: humahity; his’fine’ 22“
1deals of morality, and his ardor for soc1al reform.
The artlcle went on to tell of Adler s Ethlcal SOC1ety and
Worklngman s School where "the Klndergarten is upon Froe—
bel's plan of developlng the mlnd through the senses,' and
of hls Unlted Relief WOrks 1n New York It also assigned
his "phllosophlc parentage" to Soencer and Kant.
Adler's act1v1sm was. shared by Wllliam Je Potter

and Franc1s Elllngwood Abbot, among others. Abbot's Jour-

nal The Index, came to the Free Rellglous Assoc1ation in

AN

20Proceedlngs at the Twelfth Annual Meetlgg of the
Free Qellglous Assoc1atlon (Boston, 1879) pPp. 16=18.

21

Ibld., po- 40-57.

22Boston Transcrlpt, November 28, 1881.




1880;,afteriwhichzit was edited by Potter and Benjamin F.
Underwood until it ceased publication in 1886. Abbot had
founded The Index in 1870 with: a subsidy from David:-R. . =

‘Locke,«thewproprietprwof:the#meledeﬁBladé;andwaacall~to

the Toledo Unitarian Society, which agreedmto3becomeﬁ"1n—

dependent". and to spare him from pastoral duties. - Hemoved .

The IndeXx to‘Boston;inu1873a23

- Even Frothingham joined in. the increasing activ-
ities, which included the Cooperative Colony Aid Associa-
tion founded in 1879 by*Adler;,the Rev. Dr. Heber‘Newten\
of Althou1S‘§pisc0pal Church in-:New York, and:others, to
help idealistic farmers and immigrants to set: up utopian ™
communities in the West. ' At least one such:colony was es-

tablished,sbriefly,iin~5a1iha County, Kansas.24

11

But Adler remained unconvinced that the Free Relig- -

ious Association could ever turn its attention effectively
from the more remote of the two things. which had filled

Immanuel Kant with- awe-—"the starry heavens above"--to the.
one nearer at hand--"the moral law w1thin.‘+ He was never .
to take‘an 1nterest in 1nterfaith movements as such ~nor .
to encourage his essociates to 301n them, not even those‘
11nk1ng\1iberalwthersts with agnostics and: freethinkers,

though he could make common.cause with moral idealists of

all faiths. And so he resigned from the presidency of the

235 tow Persons,-Free Religion, An. American Faith
(New Haven: Yale Unlver51ty Press, 1947), pp. 85-87.

24

Ibld.; p. 144,
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Free Religious Association in 1882,‘With~another?appealffor
deeds ‘rather than creeds.25
Potter succeeded him as pre51dent.( Adler remained
a member for many years, though 1ess actlve thereafter than
those who became his colleagues 1n the foundlng of theother
Ethical soc1et1es--W1lllam M.,Salter, S.‘Burns Weston, Wal-

ter Sheldon,

”and Stanton Coit.f ‘Salter, Weston, and Sheldon
spoke often at FRA conventlons, and their names appeared
frequently among the offlcers and directors.~ They mingled'l1
at meetings, and 1n correspondence, w1th such varied wri-L
ters and . lecturers .as John Fiske, Julla Ward Howe, Dr. Ed-
mund Montgomery of Hampstead Texas, and Thomas Wentworth
ngginson. Even Adler was listed as a V1ce-oresident as
late as the year l°03 04 26

Adler s stated ethlcal phllosophy durlng thls period

was eclectlc, full of Emersonian phrases, and somewhat in-
consistent w1th hls professed hantlanism-

From the background of the old Ideal stands out in
bold relief the new. It is the reverse of the super-
‘natural; if it takes pride in anything, it is inmarking
a return to nature. Trammels of the flesh, contamina-
tion of the body? . . . The body is not alien to the
mind, it is the seed plot from' which mind flowers out
in every part. . .

His "ideal" seemed more a projectiondor‘naturekand the em-

pirical than a necessary outcome of "the reality-producing

o 2SIbid'.,"pp. 70-71.

26FRA Conventlon programs, St.‘bouis files.

. 27Creed and Deed (New York G. P Putnam's Sons,
[18771), p- 67. R
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functions of ‘the. .mind«" '‘He even used the word "real" in
its 'popular and common sense:
3

: e o o Now:the Ideal is. the perfection of the Real.
,To find it we must go beyond the Realities. We study
the nature of ‘the tree, of man. . We note the sugges-
tions of the various parts, complete and produce them

 in“utmost -harmony, each perfect in itself, each serving
by its own perfection, the rounded symmetry of the

“whole. .In tHe image ‘thus icreated we grasp the ‘ideal
form. Art with its genial enchantments, creates such

- images ‘and gives 'them permanence. . .« Art is the
idealism of form.

" "The intellect also; whichi'looks out from behind

the features, the indwelling man, exhibits the same
twofold aspect ‘of 'the Real‘and Ideal. @ Our real thoughts
are incomplete and inadequate. . . . But deep down in
the basic structure:of “the mind are true laws, unerring
guides. Logic expresses them, logic is the idealism
of the intellect. ‘

And lastly we recognize the same distinction in

the realm of feeling. To the untutored ‘caprice, the
overmastering impulse, in brief to the realism of the

‘passionsis opposed the law of right:feeling, which
ethics expresses. Ethics is the idealism of character.
. +~An ‘attemptihas indeed been ‘made to .base morality
upon a certain commonplace utility, but true morality
‘scorns your ¢sad ‘utilities . . . dis'itself ‘anvend, - and .
needs and admits no sanction save 1ts own excellency.28

The failure and frustration in many practical en-
terprises, and apparently 1nherent in the whole human en—y
terprise, led Adler to the determination that there must
be something more than pleasure, utility, and success as
ethical sanctions. One ofgthewinstructive early experi—
ments was a cooperative printing shop. "This hav1ng failed
he said "because of the selfishness actuating the members,
the WOrkingman s School was founded, with the avowed object

of creating a: truly cooperative spirit among work1ngmen."29

‘281bid.,%pp.579-80. “Emphasis‘added-

29

An Ethical Philosophy of Life, p. 13.




More and more his attentlon turned to the sense of duty.it-

self and to ways of teaching 1t to children and rational—
izzng it for adults. B | | | o J

So Adler turned in the early 1880's to recruitment
ﬁandﬂtraining of ethical teachers--"a new profe551on," he
’proudly called it.‘AThe’selection of his flrst colleagues
’and thelr founding of new soc1et1es will be treated in
icoming chapters.: But one experience, an abortive one in
St. LOUlS, conv1nced him of the need for tralned and trust-
worthy men as leaders for new groups ‘in the pattern of the
New York SOC1ety for\Ethlcal Culture. Having been called
to Chlcago in April, 1883 he placed Willlam Salter as
1ecturer of a new soc1ety there in the fall. Adler was

s

also 1nv1ted to St. Louls in June. of that year, tohaddress
a gatherlng under the chalrmanshlpmof Dr. Emil Preetorius,
who had come to Amerlca from Alzey as. a young man 1n 1853
a few years before the Adlers.‘ According to news reports,
this gathering organized a: Soc1ety for Ethical Culture,
adopted aﬁconstltution and bylaws, and elected a dlstin-k
'guished board of trustees, whose names indicated almost.
yexclusivelwaerman_origin.3o But the:new society was al-
wlowed:to:languish. A report after the authorized organi-
kﬁzationythreeyyears later -said only that.
been invited. to lecture be-
‘ia ely’organize'a society in St.

who-came  together at that
who went into it under a

June 5, 1883.
; N :
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misapprehension of ‘what it was, who.really did .not un-

derstand the thing itself. There was no one ready at

-+ that time to take .the leadership .of the :society, gnd
for this reason- the effort at that time sub51ded.

The "mlsapprehension" may be explalned in part by

o

a letter from the late Adolphe de Castro, former American

consul in Madrid wrltten in his nlnety—flrst year.32 He

TR
BT ;

had fled to America as a young German radlcal, seven years
younger ‘than Adler,‘w1th a 1etter from the sister of Carl

Schurz, who was then co—editor with Preetorlus of Dle Nest-

liche Post. Reachlng St. Louls shortly after Schurz s de-

parture for New York to edlt the Evenlng Post de Castro

stayed on to wrlte for the St. Louls paper.
The letter continues-

The result of my writings was an attack or an at-

tempt.on my young life. Preetorius thought: it best

to take me to his own palatlal home on Lafayette Square,
and there the "best minds" of St. Louis met to engage
me in conversation. . . . They called my articulae
vitae "Ethical-Culture"; and so the dominical group

« « « Uurged me to lead the class in ethical culture.
- We actually formed.a society, I--the beardless runt,
was the "leader" and it was arranged to have Dr. Fellx
~Adler,. the founder of Ethical Culture in America (I
‘“had completely forgotten the man) to come to St. Louis
to.give his episcopal benedlctlon.

De.Castro recognized Adler immediately as an older student

of Steinschneider of Berlin, the exnert in Semitica, but

was not: recognized: in return. Adler asked to see the ad-
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of the Future . . . a bold-.attack .on the cult system and
attendant superstitions." .It clearly did not meet Adler's
expectations .as an inaugural -address for:-an Ethical Soci-

ety. His cool:response angered de:Castro, who taunted him

with "der amerikanisher.Adler"--the American Eagle--a de-
‘risive nickname from German student days.. At that-point
Adler recognized him as "'the boy that ran errands for
Steinschneider,'" and de Castro. "said things in German that
+ « « I would hesitate to repeat in the original." Dr..
Preetorius,arrivgd; to lead them into the meeting, and
Adler used all the time for his own presentation-of Ethical
Culture, deliberately crowding ."Die Religion\denyzukunftﬂ

from the program.34

Whatever there may have been of personal rejection
in the St. Louis episode--probably exaggerated by .de Castro,
aé his name appears nowhere in-the public record before or -
after the meeting<-there was undoubtedly a rejection of
negative rationalism in approach, and probably an attempt
to diversify the national background of the initiating
group. Adler ‘insisted that each new society should be
clear in both theory and practice, -on the positive philos-
ophy of the Ethical movement and its openness to ‘members
\Bf all racial, religious, and national origins.

Adler also .continued to press for "A School of

Philosophy and Applied Ethics," a professional school less

341114,
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dogmatic:thanwthe”theological‘schoolsfand denominationalii_
colleges;aandimore‘practicalmthan the‘schools of;philos97;
phy. A .symposium.on hiswprintedﬁprospectﬁs wasyp;gsepteq
at the Convention of -Ethical Societies in Philadelphia on
Januafy 25;a1889;3immediate}y‘afte:,addrgsges on "The Prac-
tical Value of Philosophy" by Josiah Royce and ﬁThewS¢ien- “
tific Treatment of Religion" by Duren J. H. Ward, a Harvard
instructor in philosophy who had known Sheldopﬂip_Berlin,

Brief commentary addresses were given by President Potter

of the‘Free‘Religioué Association, speaking only for him-
self; Mrs. Anna Garlin Spencer of Frovidence, Rhode‘Ilend,
a Unitarian minister who was later to join thekEthicallggd-
‘erships andyThomas;bavidson of New‘York,,thenitinerantScot—
tish philosopher and~teache:,4whosehownksummeryschogls at'
Farmington, Connecticut, and Glenmore, New York,kweré to
become famous, as did his Breadwinners' College on the Lower
East Side1,‘Allrthesekstatements we;e‘published, along_with
kthe prospectus by Adler and written_requnses to itwf;pm
more than twenty friendly specialists, including Frothing-
‘ham, William James, Daniel G. Brinton of Pennsylvania, and
William‘forrey Harris‘ofpthe,st.kLouis;Hegelians,(newly‘apfﬁ
.pointed U. S.‘Commissioner,of_Education1in,Washington.3$

The full plan of "A School of Philosophy and Applied
Ethics" was never realized. In its stead Adler was able to

establish a School of Applied Ethics for four summers in

35

Ethical Record, II (April, 1889), pp. 1-46.
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Plymouth,JMassachusettsy‘startingﬁin‘1891 andaomittingf1893;
a winter session ‘early in 1895 at Columbian University in
Washington,ﬁD.“C.;vand another series of the Summer School
of Ethics from 1908 through 1911 at the University of Wis-
consin. Its first three departments were not ‘the originally
recommended Philosophy, Science of Religion, and Applied
Ethics, but rather Economics (an intended diVision of Ap—
plied Bthics, along with Education and Reform), History of }
Religions, and Ethics, directed respectively by Dr. Henry
C. Adams of Michigan, Dr. Crawford H.VToy of Harvard and
Adler himself.f Each offered a general course of eighteen
lectures in Six weeks the first year, Wlth additional lec-
tures by such distinguished guests as Professors James,
Kittredge, George Foot Moore, William Sheldon, Taussig, and
Thayer of Harvard Professor Jastrow of Pennsylvania, and
Messrs. Salter and Sheldon of the Ethical movement. 36
| Adler! s_first‘series of lectures at Plymouth empha-
sized the moral instruction of children, after a general
introduction to ethical philosophy. The specialized lec-
tures were published, slightly condensed and with the ad-
dition of’anrearlier and pioneeringkaddress;on,"The Influence
of Manual Trainingion,Character,"has delivered before the.
National Conference of Charities and Correction in Buffalo,

in July, 1888.37

36Announcements and programs, esp. in International

Journal of Ethics, I- (July, 1891) pp. 483- 94.

37The Moral Instruction of Children, Vol. XXI ‘of
Interna tional Education Series, ed. William T. Harris (New
York: D. Appleton & Co., 1892), pp. xiii, 278.
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Adler warned against the temptation of moral fan-
aticism, with its narrow interests, and clearly stated a
eudaemonistic ethics:

Ethics is'a sciefice of relations. The things re-
lated are human interests, hu@an ends. . o «. The ends
of the natural 'man are to be respected . . é so long
as they remain within their proper limits.?

Stressing "ethics as a science of limits," he went.on, far
in advance of his time and of educators.later known as pro-
gressive,_to:show,how,learn;ng could and should be combined
with doingAin’every aspect*of life‘andgof_edncationxproper:

e « « The non-moral faculties are not.only not

‘anti-moral, as has been“shown, but . . . they lend to

~ Morality a friendly, an almost 1ndispensable support.

‘The aesthetic, the intellectual, and the emotional

- faculty have not in themselves a .moral quality, but.

“when used ‘as auxiliaries they pave ‘the way for moral

con51deratlons pure and 51mnle.,.,, .39 ‘
As Adler named and illustrated the flelds of science, his—
tory, literatgre,Amanualltra;nlngwBmus;c,:and gymnastics,.
the cnief hint of‘nls_incipientjrigorism,and transcendental
idealism was his separation of these "natural™ auxiliaries
from therﬁethical"iger se. He learned and borrowed from
Froebel and other pioneers in kindergarten and-childhood

educatlon,‘of course, but never conSC1ously borrowed, as

some have: suggested ﬁdrrectly fromyq, Je Rousseau,igol
38154, o pe 19, Ppia., p. 23.
40

See Robert H. Beck's otherwise . accurate and per-
ceptive "Progressive Education and American Progressivism:-
Felix Adler," Teachers® College Record, LX (November, 1958),
77-89, and his successive articles on Margaret Naumbergand
Carollne Pratt. - Dr. Beck, professor of education at Minne-
sota, wrote (p. 78) that "Adler need yield to no one, not

even John Dewey, as a leader of American progressivism
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In the. coordination of feeling, will, and reasoning,
Adler always came out on the side of reasoned control in-
stead of romantic_assertiveness or. self-expression. "There

is a great danger,ﬁ he saidﬂin the lecture on manual train—

ing, "lest we exaggerate the impoiiancerof'the emotions

for morality.;;“ The will may be comoared to the power
whlch propels a ship through the wavese. Feeling is the
rudder. The 1ntellect is the helmsman." nél
Manual trafningfhe"sau”as”anfeffective way of dis-
ciplining the will, especially in "delinquent" children or
those not gifted in academic subjects. It would help to
correct the three "salient traits" of "mental incoherency,™
"1ndolence,' and‘"deficiencynin“thefsense'of Shame5"'forf
Wthh "the severest punishments fail to act as deterrents."42
But he saw‘manualjtrainingﬁin:"ourlcommon schools" as a
corrective'for'the;privileged”and‘intellectdal ClaSSes,too;
teaching the interrelation between thought and action, the
dignity of!labor,'and theﬂorganic unity of the laboring

and managerial“classes;43"

from 1875 to 1914, .His educational trail blazing is
certainly the clearest exemplification of what Ameri-

can progressive thought meant in progressive education,
1875-1940. All of its varied elements came to the fore
in Adler's crusade to. save the 'perishing classes,' not
by revolutlon or soc1alism, but by education e

| 41The Moral Instruction of Children, P 258

427434., p. 260,

43Ib1d., bp. 265-70.
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In more general terms, he favored regularlty and

i

order, and recognized the need to start it in: the cradle.

“eleie Regularity is favorable to morality. Regu-
larityzacts as-a check-on: impulse.v;;; -I:do not
maintain that regularlty;itself iss moral sbut:.that it
is:favorable to-morality: because: itﬁcurbs ‘inclination.
I.do-not say that. rules-are:always .goodsy but that the: .
life.of. 'Impulse is always bad. Even when we do the
good -in an impulsive'waz we are encouraging in our-
selves a vicious habit.%4 sl RN '

This is much more a lesson from Kant than fromaRousseau;
of whom Adler usually spoke disparagingly.

The Workingman's School was so exciting an educa-'
tional experiment that soon the parents of the Society for
Ethical Culture were clamoring for admission of their chil-
dren, too. They were first admitted in 1890, on tuition,

still under the old name and educatlonal policy.4S

In 1895
the name was changed to the Ethical Culture School and the
1ocatlon to Central Park West. A frlendly educational hls-
torlan gave this summary of the gradual and profusely docu-
mented change in ‘student body and in methods, and in the
founder s own statements as the Ethlcal Culture Schools
grew and entered the era of "'progre551ve' practlce" ‘as -
7distinguished1from~"direct moral instruction”" in progres-
sivism: N } - |
The move to‘Central Park West signaled“alteration
of. Adler s tactics in .effecting reconstruction of the

poor. 'The WOrkingman s School was designed 'to build
the strength_ofyeach,poor boy -and girl: educated in it.

44

Ibid., pp. 48-49. Emphasis'added.

45Jul:Le Wurzberger Neumann,\PRemlnlscences of the
Workingman's: School," The Standard, II (May, 1916), 218-21.
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The Ethical Culture School, whose students were chil-
dren of members of the Ethical Culture Society, and,
perforce, were not: poor, was to be infused with the:
ideals of Ethical Culture. In a word, they were to be

- ‘reformers, or, as Adler came to. call them, "leaders."
The leaders, ostensibly, would be middle-class men and

. women:devoted to the! improvement: of the "perishing -

classes.” It was as though Adler had returned to the
~years 1875-1880, when he was a "minister" of the social
gospel 46

In his own laterryears the students in the Ethlcal Culture
WSchools were children neither of workingmen nor of members
asplring to reform, for the most part but of parents seek-
1ng the best 1n college preparatory education comblned w1th
creative self-expre551on. Adler s statements on education
bristle w1th re51stance to the new. form of progressivism,

as in the address chosen for the Fiftieth Anniversaryvolume.

The last and most menac1ng tendency of our time to
which: ' the Ethical Society must relate! itself may be .
called Voluntarism--marked by exaggerated claims put
forth  on behalf of the individual will,:the  repugnance
to binding ties. . « « In the schools, especially of
the United States, the voluntaristic doctrine is at
present spreading far and wide. Its main contentions

~are that the:tradition of the past is to be ignored as
far as possible, that all things are to be made new by
the new generation; and that the young 'shall learn only
what interests them--this possibly to lead to a certain
form of’ discipllne, but the dlsc1p11ne itself to be ac-
cepted only on the ground that 1t is advantageous to
the. individuals concerned.

Voluntarism arises out of the overempha51s of one
of the two»poles of ethical experience-=the incontrover-
tible value of selfhood--to the neglect of the opposite

'pole. It is easy:to account for its temporary: triumph.
We are still in the period of revolt, partly against
-what remains of the feudal organization of society,
partly against the smugness of the middle class. . .
The habits which the experience of the sacredness 9f
binding ties must create have still to be formed.

46Roberth.yBeck, OD. cit., p. 88.
47Adler,~op.~cit., pPp. 18=20.
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After Adler‘s‘resignation”frbm'the‘pfesidency of
the Free Religious Association in 1882, he paid little at-
tention to its journal, Thé Index, ‘which died in 1886.
Still lacking the journal which 'was a part of his larger
plan, he decided to'“turn the quarterly of the Union of S0~

cieties for Ethical Culture, ‘The Ethical Record,48 into

the more ‘widely influential International ‘Journal of Ethics,

with the issue of October, 1890. He chaired its editorial
committee;“Which'first included Stanton Coit of London;”Al-
fred Fouillée of Paris, Georg von Gizycki of Berlin; Fried-
rich ‘Jodl cffprague, J. S. Mackenzie of Manchester, J. H.
Mu1rhead of London, and J051ah Royce of Harvard. S. Burns
Weston of the Phlladelphla soc1ety was managlng edltor, and
the Journal remalned his maJor respon51b111ty untll 1914
when Adler's 1n51stence that "it does not suff1c1ently count
for the Movement" and should not be continued "after July
next"49‘finally‘cau3ed its transfer to an independent edi-

torial committee. Adler remained on the committee at first,

but set up The Standard in May, 1914, as an organ of record

and editorial expression for the American Ethical Union.
A glance at the wide range of philosophic opinions in the
Journzl, almost from the start, shows why Adler did not

consider it representative of his ethical ideal.

, 48First issued in October, 1888; resumed December,
1899, under editorship of Percival Chubb and continued un-
- til December, 1904, when it merged w1th the lecture sup-

plement, Ethlcal Addresses, 1895 1914.

49Letter to Weston from Berlin, March 9, 1909; in
Philadelphia files. The message was often repeated.
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Adler~also*turned7hislattention~back; about 1900,
toward acddemicwaequaihtaﬁées‘andvhigher“education,fwherei
the finer epistemological and metaphysical points of his
organic idealism~might¥befdiscussed~and?related to other
philosophies, as well esUtolproblems*othhe?day; Dedicated
thoughyheﬁwas“to”sérving;”educatin93 and inspiring the lay-
men of the Ethical movement and the larger community, he
missed the challenge of academic minds and the banter and
private jokes of the learned professions. Much later he
confided, 'in some "Notes ‘on Jung' dealing with sublimation
and substitution in partiCuIar:'

I have great pleasure’in repartee. It is very rare

to flnd a partner in the game. :

And ‘all my'life“I have ‘sought for minds congenial
to my own in philosophy, in rellgion, etc., without be-
ing rewarded by : “finding them--I mean' persons on “an equal
plane uniting the qualltles required to really supple-
ment my pointiof views ‘

Early in this ‘search, he proposed formation of a-
Philosophical Club ‘in‘ and around Columbia University. It
held its first meeting on Februadry 28, 1900. Adler's notes
1nc1ude brlef characterlzatlons of those attendlng. Pro-
fessor hnox [beorge Wllllam,’of Unlon Semlnaryﬂ a "pre—
destlnarlan,"an ex—mlsslonary, forced to 1earn western
phllosophy in order to talk to educated Jananese, Hlndoos,

and Chlnese, Dr. Slmkhov1tch [Vladlmlr Gl Ma Pan—Slav1st"

and follower of Schelllng or Hegel whor"cons1ders hlmself

50"Psychology" file, no. 203.04-3 (n. d.),. New York
Soc1ety, ‘pe 12 of "Notes on Jung."< Adler went on to claim,
characterlstlcally, ‘that for him such pleasure was "re-
nounced not driven 1nto unconsciouss.'
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an orthodox Kantian"- Marshall, "a rellgious nature ", w1th
a hedonist theory in art but not in ethlcs, almost a,Spen-
cerlan° NlChOlS, a poetic‘humanitarlan interested in recon-k

c1ling realism w1th idealism- Strong [?harles Augustus,~r~

then 1ecturer in psychology, soon to publish Why the Mind

Has a Body (Macmillan, l903i], w1th "a father conflict"
against orthodoxy, influenced at Harvard College by James
espec1ally, Palmer, and Royce, and committed to Matthew
Arnold's "veriflable tendency" rather than to religion as
a source of righteousness; and,Hallf[Charles‘C,,‘president
of Union‘Seminarj], "a skeptic at fourteen" but back to

denominational theology as & Christian pessimist influenced

by Schopenhauer andfhumanitarianism."51

Suggestive "as these typical personal items are,
they do not get to the heartvof Adler's philosophy. The
, remainingfnotes,“however, often specify.the main .point or
intent of his~publishedtpapers or popular utterances. Of
this first meeting he wrote, for instance:

The relation of empiricism to theological belief
is apparent in Marshall as also in James and others,
whereas idealism of the Kantian: type is, at bottom, -
anti-theological. The empiricist declines to accept
any constitutive principles: of experience. "Experience
is simply a set of coherent or recurrent happenings.
And, this being so; things mlght happen: very: differ-
ently and yet enter into experience. The Kantian po-

 sition'is that.our: experience is indeed accidental,
an absolute sense, but relatively for us necessary.
Things cannot happen: except-according to the'laws of.
causality, etc., because they would not enter into our
experience.

51"FlrstMeetlnq of the Philosophical Club, Feb.

28th, 1900," typed notes, pp. 4, New York Soclety flles
(numbered 129) pp. 1-2.
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. : &ﬂxperlence is the Socratic mid-wife that
brings to light the laws of the mind themselves, the

- exigent requirements. of the - mind, which alone satisfy
the demand for certalnty. o o o w]e must abstract our

ﬁgknowledge of the a priori from the. achievements of:the
mind in science, and not seek to obtain it in the ge-

. netic fashion by studying the:psychological conditions
of ordinary, unscientlfic thlnklng, feellng and w11—
1ingo * e ;

Furthermore, the difference between ethical truth
-and..scientific truth is that, in the latter case, we
have, at least certain data whlch approximately £ill
out the.vacant formss: in.the former case we have no.
such data. .« . . 1In ethics we become more and more
certain of the nature of. ethical: truth without ever
"being sure of any adequate exempliflcation of it in
.actual experience.

The‘second meeting of the club, a month later, was
devoted to James's "Will to~Believe;" with the usual argu-
ments pro and con led by:Strong and Marshall. Adler added
a postscript of dismay at the;amount.ofIdisagreement,‘sub—
jectivity, and writing of books among philosophers. = "Liv-
ing experience the,real fount of progressive thought;"‘he
noted. '"And as for the masses, I have wondered whether
the active, semi-philosophical thinking on metaphysical;
religious and moral questions, which is now so common, will
do them much—good.'?53

At the meeting of the club on April 20, 1911, there
was a discussion of Adler's crucial paper on "The Relation
of - the Moral Ideal to Reality." The participants had
- changed comoletely, and this time there was: no descriptlon

¥ i

of them, beyond a brlef reoort of thelr appralsals of the

521b1d., pp.,z 4.

53"Second Neetlng of the Phllosoohlcal Club March
27th 1900 " typed notes, pp. 5, New York Society flles,
pp. 4-5.~ o ' o



theory. A. O. poyejoy pgotegtedﬁthatythekideal‘must be
either real or futile. Adler *‘“fésﬁond‘ed:’*“"r‘his dilemma
grows. out of the old metaphy51cal assumption that theworld
is knowable.?n He promlsed to dispose of that assumption
in a later paper. W. E,aMQntagueiijected that the rela-
tion between the one and the many, unity ang;yariety, is
not_theyqnly1organick:elation, yHe,euggesteqf"trianguiar-
ity," which Adler.immediateiygdismisseqiasﬁsequence rather
than 6;ganie,relatipn5~»Montague_aleo objected to the ex-
clusion of animaisyfrgm,the_ethical_relation,‘but did ac-
cept the distinction between value and worth, alone among
the participants inwthe_discussion.fAMcGiffert'[ArthprC.,
church historian at Union Seminary] and;Miiieg‘both urged
sympathy instead of;the‘rational,ideal,asya basis fer eth-
ics. .Only Hobhouse‘[peona:d T;l agreed with "the metaphys-
ical contention," calling it an,?anticipation" of his own,
Adler wrote, "He‘understands the“purpose of the paper to
be that of,t;anscending;thekordina;y distinction between
empiricai‘andftranséendenta1;“54‘
'Continuing‘this‘diSCUSaipn, ne”made'ngtes‘for'meet-
ings in kthe \fall, when he was to {e_@lain his sense of the
relation of mind and BOdy, idealism and:materialism~

. . ;‘ Materialism I should regard as a kind of
idealism;‘ The 1ons and electrons are, as met-empirical

. 54Notes, New York Society files, 209.10-1, p. 1.
Adler often denled that his. was "a transcendental deriva=-
tion of ethlcs," as in An Ethical Philosophy of Life, '
footnote, p. 134: "The ideal ofthe-infinite society-is. a
fulguration out of. ethical experience, to be ever renewed
in it. We build not only ‘our world, but our universe."
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as transcendentalpeas the 1deas of Plato. A deeper;
distinction seems to me capable of ,being founded on
temper mental approaches tO[the problem. ‘

| t vidual as he is is the mark
of orie kind of temperament. ﬁ,dentlfication of the in-
dividual with that . which is larger than_ hlmself, a
species of submergence,‘marks another.55

Adler elaborated. Skeptics, rationalists, absolute ideal-
ists, and pragmatists (James, Dewey, and. Schiller) are all
individualists; mysticskand:materialistsusubmerge them- .
selves;,the mystics in "a being apprehended through the
feelings," the materialists in "a law intellectually con-
ceived." Spinoza's "Amor intellectualis" combined the
mystic and materialist methods, he said.

Mind and body were not separate objects to Adler.
Nor did images constitute the mind, as in sensationalist
psychology. They were rather "the product of the mind,
just as much so,as‘externalrbodies." Mind itself he de-
flned as "the process or functlon»of unlfylng a manlfold.
So mlnd 1s never in space or time, but | |

Space is a product of mind, of this function acting
on the accidental datum called extens1on.‘ The notion
of manifoldness is .purely mental. . The fact that a. cer-
tain datum such as extension or the three dimensions
is‘given is purely contlngent.; Hence it does .not mat-.
ter for the a priori value of Kant's theory whether a

. space of three dimensions or of .four and more dimensions
‘be given. So is time a product the ideal unification
of states realized in the three given directions of
past, present and future.

o o The miracle of inter-relation is that of
somethlng not .mind being subject .to mind, and this
dualism remains,. whatever shifts or dev1ces are re-—
,sorted to. .

The problem of free will, from this point of view,
‘takes on a new form. In the exercise of mental function

55"Notes for Phllosophy Club, November 16, 1911,
New York Society files.
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~on the data of sensatlon, the mlnd reacts on subject
‘matter ‘that ‘is forced upon it. To that extent it is
passive. In the field of ethics it is creative. Here,
‘mind deals with' mind, ‘pérsonality with® personality,
_that which 1s postulated as purely rational, w1th that
" which is purely rational.’ Hence ‘in ‘this fleld ‘the
.. mental functlon, at least in tracing the 1deals of con-
“duct, is entirely’ free ‘from outward" constralnt. .« o 2
In notes for another paper for‘the‘Phllosophical‘:
Club, Adler tried to show how his organic ideal avoided
the "premature ascription of an ultimate character™ on the
one hand and "pure relativism" on the other. He believed
that empiricism, utilitarianism, and other forms of evolu-
tionary ethics all relied on a "secret" ultimate, such as
race preservatiohf“ Over "the superf1c1a1 emplrlcism of
the evolutlonlsts," he could recommend a phllosopher like'
Schopenhauer. But better than‘Schopenhauer s wilful asser-
tion‘wasfhis:own7rationa1fstatement‘ofrthetorganic ideai:
It is really not the ‘race, those other empirical
beings, .those human’ faces, that have the ethlcal au-
thorlty in them.‘ It is’ the fact that in ‘the guise of
those . others are presented ‘to me in prov1siona1 fashion
the 1nf1n1te many, that supplies the author1ty.57 -
An earller, publlshed paper on "The Problem of Tele—
ology" had been rea"d;_at; ‘the"Phll.osthlqa‘l Club in w‘,;Js’:lnlfls‘:iryr

58

1904.°° In it Adler was precise in his distinction between

the empirical preo¢du?étidniwith origins and "causa;;ty"

Ibld.t

'57"Memoranda"for a Paper on the First Prlnciples
of EtthS, to Be® Prepared for the Phllosophlcal Club,™
typed notes, pp. 3 (n. d. ) No. 27 in Adler flles, New o
York Soc1ety." ‘ ; :

581nternat10na1 Journal of EtthS, XIv (Aprll
1504), 265 80.. - - ; -
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and the teleological "science of ends," or "finality" shorn

of its popular sense "of being final, or settled, or ar-
ranged." He gave Darwinismfthe”better part of the argument

with Paley and other mechanistic teleologists, who needed

an outsidewpurposewor“creator, but he found Darwinism still

wanting "as a theory of life" because of its reliance on
natural causality, or chance, and 1ts denial of human need

for a final cause, or causes.

His line of reasoning led again to the organic
ideal and the supreme ethical rule:

« o« o The error generally committed 'as I conceive,
has been to seek for the telos along the line of a
single causal series. "« « e " There‘ls,no such thing as
a single end. An end is what it is only in a society
of ends. . o & . . SRS e
- The fallacies thus far met with are:due, in my view
of the matter, to the persistent attempt to reconcile
- causality and finaTity"by ‘deriving the latter from the
former. « « « Finality is as much a part of the ab—
original ‘equipment of the mind as‘:causality. . . . :
The category of causality establishes the nexus of ne-
cessity between .antecedent and consequent ‘in ‘the same
causal sequence. The category of finality establishes
a relation of unity or synthesis. o o o
It follows,, nd this is my final proposition, ‘that
the notion of end as being bound up with the notion of
organism,; rexists in idea only and not in fact;:that it
cannot serve us in the business of explaining ‘nature
.at . all, but only of ‘evaluating it..v.. . « The organic
idea, the teleological idea, the principle of finality,
is a directive of conduct. ‘We are so to:act as to con-
- vert human society into an organism, or rather ever to
work in asymptotic approx1mation toward that 1dea1
though we ‘know ‘well: that under finite conditions we
shall never attain dite . |
e g g Soiact as: to e11c1t what is autotelic (that
. is, mentally and‘morally unique) in ‘the self of " ‘others,
-and thereby develop what is autote%gc in thyself is
the formula which I should choose.

>91pid., pp. 275-76.
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- Adler had developed this wvariation on the Golden
Rule as his own organic improvement on Kant's abstract Cat-
egorical Imperatlve. He presented it for the flrst tlme
in that context in a paper read before the Phllosophical
Club in. October, 1900- | T |
e o o “80:act, not as if ‘the rule .of thy action.
were to become a universal law for all rational belngs
.- (for I shall presently 'show. that this is impossible),
but so act that through thine action the ideal of an
-infinite spiritual organism may become more .and more -
potent and real in thine own life and in that of all
thy fellow belngs.60
In his earlier references to Kant there had been almost
unqualified praises For ‘instance, in his address to the
Society for Ethical Culture on the hundredth anniversary .

of the Critigue. of Pure Reason in 1881, there was little

more than an elogquent and popular elaboration of itslopen—
‘ing sentence: "Among all the human beings that have ever
lived, considering the intellectual service which they have
renderedyto;mankind, I believe Immanuel Kant to have been
the greatest. "61

‘Though he continued to accept the basic Kantian
analysis of reason and ethics with gratitude and praise,

“Adler became sharply critical at his new point of depar-

ture. He,compared‘thefcategoricalaImperative~to-"the,

‘ 60"A Crltlaue of Kant's athlcs ", Mlnd N S., XTI
(1902)y-18X. » This critique was reprlnted 1n,Essays Philo-
sophical and Psychological in:Honor of, William . James. by His
Colleagues at Columbia :University (New York: - Longmans,
Green & Co., 1908), pbp. 305-65,

*61"Immanue1 Kant," The Index, N. S., I (December
8, 1881), 271.
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commands of the corporal" in the Pru551an army of Kant' ‘
time, under Frederick the Great'd” :

. Kant's Categorical Imperative comes to us
with the 1mpact of a blow: on:thehead. ' "Thou shalt."
/Why? < "We are forbidden even to ask:that question. « «
Kant's ethics is a species of physics. His moral law
is natural law dipped in a bath of consciousness.62

Adler was«skeptical‘ofwKant!sﬁuniverSalizingffrom'empirical
experiences, such as lying-and stealing, to establish his
formula - through the "veritable anti-climax" of "enlightened
self-interest." He also questioned the natural derivation
of the theoryxof‘humanlequality,idespite>it5“reversal'of

the "artificial inequalities" of the feudal system in the
philosophy of Rousseau and the American and ‘French:revolu-
tions. Adler saw no evidence that "the strong and the un-
scrupulous" would be deterred by such con51derations. Even
the genuine misanthrope, whose ex1stence Kant doubted but
Adler accepted would ‘be: w1111ng to ask no help so long as
he would not be expected or required to help others.63

For Adler this 1nd1v1dualist1c and abstract dilemma,

created by Kant's reliance on the method afphy51ca1.sc1ence,
was transcended by the ultimate distinction between science
-and ethics:

« « « The manifold with which science deals, which
it-is its businessito unify, 'is ' given'in sensation, in
experience. The manifold with which ethics deals is
not given, not supplied at all from without, but is a
purely ideal manifold. . . . The organic ideal is that

of ‘an infinite system of correlated parts, each of
which is necessary to express the meaning of the whole,

62"A Critique of Kant's Ethics," pp. 183-84.

63Ib1d., pp. 185 ff.




and in each of which the whole is present:.as.an abiding
and controlling force. The ethical ideal is produced
by applying this. purely. splrltual .conception:of :an in-
- finite organism ‘to human society. To act as if my
- fellow-beings .and as if .I myself were members of such
an infinite system in which the manifold and the one
‘are wholly reconciled is to act morally.64 :

'Adler's inclusion ofuthea"as~if" in these early
versions .of his supreme rule indicates his own underlying
pragmatism, though he.disavowed the term, and his defen-
siveness for Kant's practical overrldlng of the antinomies
of pure reason. He belleved that Kant's retention of -tra-
ditional terms was more functional and "symbollc" than it
was sentimental and supernaturalistic. Allowing for his
boyhood Pietism and his traditional philosophic training,
Adler nevertheless stressed his theory of the symbol:

e « o A symbol, in the sense in which Kant employs
the term, is a noumenon represented for the nonce as
if it were clothed with phenomenal attributes. « « &
Thus, for 1nstance, the conception of God, as Kant em-
ploys it, is symbolic. He .does not say that God ex-
ists. On the contrary, he has taken the utmost pains
to destroy the proofs of his existence. . . . Hetells
us we are to think and act as if such a being existed,
for practical purposes. . . . - And in .the same way he
has invested the noumenon of freedom with phenomenal
attributes. . . « A noumenon-is treated ad hoc as if
it were a phenomenon.

In a word Kant was better than hlS philosophy,

falllng a bit short of assurlng in hlS metaphy51cs the
promptlngs of his character and experlence. Adler himself

fell back on practical verification, saying characteris-

tically that "ethical systems are to be judged by their

64

H

bid., pp. 180-81.

651pid., pp. 175-76.
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fruits,"66

that "the test of the truth of a ‘theory is in
thewpracticeftO“whichfituleads;"~andcthatA"verification,
both in science and in.ethics, is nothing more than exem-—
plificatigggﬁé7gjﬂe§q9u1d never rest content with a wvision
of the organic ideal, however exalted and 'sustained. He
closed his crucial essay on "the organic ethical concep-
tion" with these iines:“

o~ e e o The purpose of human life . . . is to get

new vision! Not sterile, contemplative vision, but

such ‘as. prompts new activity in: consonance with itself,

the new activity to lead to newer vision, and this

again to renewed: aét1v1ty, and 'so on without end.®

This. organic idealism, Adler was always careful to
explain, differed markedly from Platonism, in which "the.
divine is, and man participates; . &'+ from the Ethical
standpoint'I“shOuldksayAthat the idea ‘of the divine was -
creeted»by~man;‘and that thereafter,; 'in a mystical :experi--
ence, he is ‘touched with the actuality of that which he
has Symbolically*prdduced."69
Early in the development of his theory of .the or-

ganic ideal, he continued to speak;and'to,writecfor;the
public ‘in terms of more popular: moral exhortation. His

addresses printed and books published at the end of the

nineteenth century and the start of the twentieth often

4

H66"TheJReiation of’£he Moral Ideal to Reality,"
67An Ethlcal Phllosophy of Llfe, DDe 134 35.
e 68"The Relatlon of the Moral Ideal to Reallty
p. 18.

ol ~69"Meet1ng of the Phllosophy Club October 13,
1920," p. 2 of 5 typed pages of notes.




35

hinted at the sanctions, or claimed infinity, indefeasi- -
bility, or independenceé from other disciplines for them.

But in such collections’ as The Essentials of Spirituality

(1895), Life snd Destiny (1903), Marriage and Divorce'

(1905), and - The Religion of Duty (1905); he had not en-
tered fuiiyf1ntovthelcohstruction;-much less the recon-
struction, as he was later to call it--of the spiritual
ideal.7o ' AR .

'Adler had returned to university teaching.in 1903,
a few months after’thevendowment of the chair in Political
and Social Ethics for him at Columbia University. 'He con-
tinued his work with the New York society as usual; except
for the period of his teaching, from February through May,
when he.limited his platform appearances to "special occa-
sions like Easter and Ahniveréary‘Sunday;"7l?~chietySChed-
ules for the next few seasons show the introduction of such
guests as the Rev. Edgar Gardner Murphy on "Child Labor,"
Booker T. Washington andeosiah Royce each several times
on race questions, W. E. B. DuBois, Charles Evans Hughes
and Seth Low on civic investigations, Oswald Garrison Vil-

lard of The Nation, and Professors Charles Zueblin, G.

Lowes Dickinson, E. ‘A. Ross, Harry Overstreet, Kirsopp Lake,
and Lucien Levy-Bruhl. Even so, the other Ethical leaders

and lecturers gave most of the winter and spring addresses.

70See Blbllography for detalls of publlcatlon.
Each was reissued at least once.

" ggitorial [Percival Chubbz], "Dr. Adler at Colum~
bia," Ethical Record, N. S., III (June-July, 1902), 195-96.




Adler conducted his seminar at Columbia for fifteen
years, until university retirement in‘19ié, and then in his
office until the month:of his death in 1933. Dr. Friess,
who entered the seminar in 19i8 and- stayed close to it
throughoutfthe~remaﬁﬁingﬁyears;:has arranged the "salient
teachings" of the Columbia lectures under four headings,

as follows: 1) Foundations of ethics--autonomous, "in dis-

tinctive inner experiences of esteem3~§iolation,'obligation,
love, reverence, and the like,'" as against the intellectual-
istic derivations of Kant or Hegel;‘o}fofimaterialism;-in-
dividual, but "not isolated," and looking to experience for
confirmation of the sénse of "unigile personal worth" and

"indefeasible selfhood"; 2) Private: and public or group

morality--the development'of‘personality; or toward per-
sonality, ih‘family;‘schOOI, vocation, the new family, the
state, religious fellowship, and finally the organic com-
munity of all mankind, as against the dualism of private
and public ethics in popular Christian culture; 3) Critique

of democracy--the democratic ideal based: on "a- sound ethi-

cal perception," as against the "raw and ill-fashioned"
techniques and fundamental principles of existing democ-
racies, with their declarations, charters, and bills of
rights and their "amorphous mass of citizens, entitled to
vote," rather 'than "a superior form of representative pol-

ity™; and 4) An ethical world-view--"the quest of life. .

to learn how’méﬁwshoﬁldiéodpé:ate with each 6thgr in order

to discover thatithey*havefsoﬁié;"ﬂés against traditional

36
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religion's initial assumption of the existence of souls
‘and preoccupation with their saIVatiOn.72

The Columbia lectures 'and society work were both
“interrupted for the year 1908-09, when Adler was chosen’
Theodore Roosevelt Exchange Professor at the University of
Berlin. The Berlin lectures were prépared and deliﬁere§~
'in German, apparently quite successfully. Adler reviewed
their purpose and some of their content in addresses both
before and after the year's leave. In St. Louis a year be-
for the lectures began, he spoke of America as a brash,
young, powerful nation of 90,000,000 people; twithout the
age of monarchical or aristocratic institutions, without
any ‘check, free to effect our energies for good or evil,
left to struggle~withrmaterialistic tendencies." Andvyet;
he said, "[ijnkcdmﬁunitieS'given over to the grossest ma-
terialism, one may personally strike the keynote as high
as he can and he is certain to get a resporise. The moral
core itself is not rotten;"73 |

Speaking to the New York Society in Carnegie Hall
for the first time after his return from Germany, he des-
cribed his academic mission and similar exchanges‘as "es—
sentiailyiin'the interests of international peace™ and
predictedrtheir success~in’thé”long run, against astonishing
mutual ignorance. He had foﬁnd a curious mixture of gen-

uine admiration and scorn

J

'fpfﬂAmgriCaramongrcultivated

y

72HoraéeJL; F}iégé, op. cit., pp. 142 ff. Phrases
quoted are his indirect qguotations or summaries of Adler.

735t. Louis Globe-Democrat, October 14, 1907.
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Germans. To counteract the scorn for materialism, vulgar-
ity, and democracy itself, he spoke of the ideals of the
Puritans and the early settlers, the American Revoiution;‘
abolition and the Civil War, andVidealismd1ingéring"under“
the surface.. Germany, formerly a "nation of thinkers and
'idealists," had become to him”"a~nation”dfquwerﬁM‘ But de-
spite great political upheavals as theﬂlectUrestBegan,5he~
was assured complete liberty in scholarship and teaching.
Indeed, he felt less social pressure than is usual in the
United‘states.a This scholarly mellowness and aristocratic
restraint, along with workingmen's"benefits»and’other ap-
parent signs of social democracy, he attributed‘to German
"specialism," and even in. flourlshlng 1nstitutlona1 relig-
ion and art he found no "ethical reconstruction.ﬁ So he
rededlcated himself to American ideals, recogn1z1ng the

need for thelr support and 1mprovement.74

The issues raised in the Berlin lectures‘continued
to occuply Adler's nhilosophlc and pronagandlst attentlon
untll the outbreak of the World War in 1914 when he was
able, with a slight sh1ft in empha51s,‘to publlsh a series

of addresses on The World Cr1s1s and Its Meanlng.75 To

his concern for understandlng the strengths and weaknesses
of the various national psychologies, and their organlc

interrelation instead of sovereign self-determination, he

74"Forelgn Experiences and Loyalty to American
Ideals," Ethical Addresses, XVII (1909), 37-53., |

75New York: D. Appleton & Co., 1915. Pp. 233.




added his continuing concern for the moral nse of wealth
inrnaking an organic interrelation'of vocations‘possible.u
Instead of the competitive and destructive "egoism" of the
caoitalist motive of proflt or reward on the one hand, and
the voluntary or enforced "altrUism" of socialist rewards
on the other, ‘he urged "sustentation" for every. worker of
whatever skill*or”class,ﬂ“at the highest possible pitch of
efficiencyin:doing_hisﬂwork.",’Thismincludeddappropriate
food,»shelter,wclothing,!study,frecreation, travel; and

companionship,jé\wgnd among the several ways of rephrasing
his supreme ethical rule, he offered this occupational

variation-

So work that the work of the world shall be better
done because you have worked in it./7 ‘

Now in his sixties, Adler treated each publication
as possibly valedictory. He found himself "on the brink,"
yet still pursuing his "personality,ﬁ'his "essential self'—-
paradoxically as far ahead as ever, beingfinfinite.78u He
had never avoided the question of failure or frustration.

To many, he seemed to revel in it. In his major work, gg

Ethical Philosophy of Life, which appeared in 1918 after

long preparation and discussion with his colleagues and an

inner core of members, he made it "the main practical

75 bid., PD. 145 ff, especially p. 159.

H.

Ibide., .196,.. . To- the.inevitable drudgery of-
"the human: 51tuatlon,' Adler added the challenge of !'some
true vocation" as well for every willing worker (footnote,
pp. 196-97).

78

Ibid., p. 232.
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argumentfof_thefhook;+that frustration‘is~the~¢onditionfof
our 1ntensif1ed conv1ctlon as to the reality of the super—
sensible un::.Verse‘.‘v79 By frustratlon he meant something -
more than simple pain and dlsapp01ntment, even more than
the maJor ironies and tragedies of life ‘he so frequently
used for 111ustration;{‘Indeed he meant more than the prob—
able extermlnation of the human race. He meant an ultimate,
metaphy51cal frustratlon,‘ln frank recognltlon of the un—:
attainability of the organic ideal.‘“ | B

' From the very start of his quest for conflrmatlon
of the 1dea of worth of 1nv1olab111ty, of man as an end
per se he found llttle ev1dence or Justlflcatlon for it.
"; . o I do not discover ‘the quality of worth in people as
an emplrlcal fact "hefsaid. "In“many people’I do not even
dlscover value."®0 For Adler the distinction bétWeeh'a man's
EQEEE as an end Eer se and his Xglge‘forfsome‘use/or plea-
sure to others, orhto‘himself;hwas crucial. Value was of
course subJectlve, deoendent on satisfaotion’of‘wants and
needs, but "the worth notlon is the most obJectlve conceiv-
able. ol o

How then did he flnd or establlsh worth°

T do not 1nd worth in others or in myself I at-
trlbut’ it. to them and. to myself, And why. do: I attrib-
In virtue of the reallty-produc1ng functions

: thical anifold. The
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drives me forwardes . s I must look upon the other:
as an ethical unit or moral being in order to become
~a moral being myself. R :

+In An Ethical Philosophy of Life Adler repeated the

themes of most of .his: earlier notes and papers in a teeming,
discursive way:

Book I, the "Autobiographical Introduction," in-
cludes chapters:on "The Hebrew Religion," in which he paid'
his respects to a faith he had rejected because of its par-
tiality and‘:exclusivenessj; on."Emerson," an indebtedness
already noted; on "The Teachings of Jesus;" whose original-
ity he found (despite the skepticism of Jews and Christian
liberals, and the denial of freethinkers) in:the theory of
spiritual triumph over evil and oppression, and the doctrine
of love as an expression of the spiritual nature; on "Social
Reform" and reformers, with‘whomfAdler~was~disi11usioeed be-
cause~of'theira"pro#isional",and impatient views; and a
chapter on "My Vocation," a description of_philanthropic
and educational projects, public addresses and ministerial
functions, and the frustrations in them which tested his
"ascription of worth to man.™ |

Book: II, "Philosophical Theory," a section the lay
feaderkwas well advised to skip, at least temporarily, in-
cluded another "Critigue of Kant," which: stressed’Adler's.

special indebtedness t0<thetMetaphysikider~Sitten'and the

Kritik der oraktlschen Vernunft, then indicated his differ-

ence5° "Prellmlnary Remarks on Worth, and on tne Reasons

®21pid., p. 121.




Why the Method. Employed by Ethics Must Be. the Opposite of

That Employed by the Physical Sciences!; "The.ldeal of the

Whole™ and "The Ethieal,Menifpld"_esﬁtwqhwayeJqfwlooking :

at the same unknown reality;_andwﬁThe‘Ideal of the Spiritualt

Universe and the God- Ideal in whlch Adler: attributed

Kant's dlsproof of the Ontologlcal Argument for God's ex-

1stencedtp hlsgagnost;clsm:about;exrstenceiout51de_the

sensihle reaim Of'speée end time;;enaﬁthen‘he‘(Adler) re-

nlnstated the. argument 1n behalf of the Splritual Universe,

which he held. not to ex1st 1n space or. time but rather in

the supersens;ble.,e3
Book III, "Applications," drew the implications of

the supremefethicel rule for "The Three Great Shadows: Sick-

ness, Sorrow, Sin"; for "The Spiritual Attitude" toward

life, property (including "sustentation" again), and repu-

tation; "The Meaning of Forgiveness," not in forgetting

but in remembering the crime or unethical act, and in en-

couraging the admission of guilt and the intention to do

better without which (in Adler's terms) forgiveness is im-

pgesible;eandﬂ"How to Learn to See the Spiritual Numen in

Others," by trying gently to project and encourage our own

- ideal of their better selves.

i ~ﬂﬂrAndsBogki;meadeefurther‘ﬁApplications" of the su-

the State,

Vocations,




a3 .

International Society, and the Religious Fellowship. Adler's

best summary statement of the organic ideal appeared as a

footnote to his statement that "the state and especially

thevdemocratic\state:mustfbekorganized":

I use the word Organize in the spiritual sense.
The empirical, animal organism is commonly taken as
‘the type upon which the notion of organism+is modeled.
The animal organism, however, fails to express the im-
plicit idea, for the following ‘reasons: The number of
members is limited; the comblnatlon of organs is, so
.far .as ‘we-can- know, ‘accidental, “and the relation is
hierarchical,--there are inferlor and superior organs.
The spiritualﬂconceptiOn differs in each of these
- points. The number of members is infinite; the rela-
‘tion is necessary; and they are equal, that is, of
equal worth. To distinguish the spiritual pattern from
~ the animal type the term metorgznic.may be used for the
former, in analogy to such terms as metempirical, meta-
physical, ‘etc., and the'system of ethics expounded in
this volume may be called the meto;ganlc system of
ethics. - ~ -

Adler seems to have altered his manuscript little
after the discussion of it at the annual fall conference
of Ethical leaders and their gquests at“Glenmore‘in'l917.85
He was there, of course, as was Weston from the first gen-
eration of leaders. The younger men were John Elliott,
Percival Chubb, David S. Muzzey, Alfred Martin, Henry Neu-
“mann, Horace Bridges, George O'Dell, and Nathaniel Schmidt
of Cornell. Among the listed quests were Professor James
H. Leuba 'of Bryn Mawr and the Philadelphia Society, the
" Rév.iHenry S Leiper, Professor E. R. A. Seligman of Colum-

biaand the’ New York Society,~and‘the noted heretic and

ce of Ethical Leaders, 1917,
p. 127, New York Society.




defrocked :Episcopal priest, Algernon S. Crapsey,.a frequent
Ethical lecturer.

Much of the time at Glenmoreawas;spent;in[Adler!s;y
presentation, and~ianuestionseseekingbclarification,of the
text. Bridges of Chicago, whom Stanton Coit:had found and
trained in England, was among those who ventured strongly
negatlve crltlclsm.v He recommended publlcation of Books I,

3

III, and IV the autoblographlcal and practlcal sections,

o e 1y

and the omlss1on or. separate Dubllcation of parts of Book

I and . all of II on "Phllosoohlcal Theory.‘ ‘He confessed

difficulty with the "abrupt disposal™ of the problem of the

One and: the Many,; and admitted to the "prejudice. of causal-
ity" in relating the "empirical"~and,thetVideal";self. "He
noted that Adler had restored God "on a republican. basis."
But most of all; he objected to "the despondent term 'frus-
tration'" as the final defense of the organic idea1;86w
Bridges:was to explain many years later that he had
been under the influence of Coit and 5undu1y*empirical."
He became ﬁore and more a disciple of Adler, whom‘he‘con-
sidered a sort of "Prussian father,'" a "beloved Fuehrer"
to his German-Jewish followers though more genuinely help-
ful to gentiles, even those highly critical of him, if they
showed. firmness. Bridges:did,.however, doubt that.Adler, |
being more European inwoutiook'than,the\transplanted Amer-

ican, Coit, would have approved and trained him for Ethical

861i4., pp. 84-98.
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leadership, as Coit had, despite hiéwworkingéclaSS‘batk;t
ground ‘and lack of formal education.o’

Muzzey, the teacher of history and associate leader
of the New York Society, offered a number of minor criti-
cisms but summed up the majority opinion of Adler's book
with this tribute:

It is the legitlmacy ‘of. this new ethlcal creatlon

that 1mpresses ;;hlefly°‘eth1cs is freed from the
bastard pa entage w1th which it has, been so long cursed.

ster of dogmatlsm,‘naturallsm, intellect-
uallsm, and”heaven knows what other isms are removed.

We have a new’ transcendental unity, not of apperception

but of aoprec1atlon.

But it was Alfred Martin, who had moved from Uni-
tarianism to "Free Churches" in Tacoma and Seattle ahd on
to associate leadership of the New York Society in 1906,
who countered "the very foundation-thesis of his system—-
such as his doctrines of reality, of certitude, of verifi-
cation, of personality, of the One and the Many;" Martin
compared”Adler‘s}“reality-producing functions" and "spir-
itual universe" to the theosophists' "two extra senses"
(pituitary and pineal) and "the astral body." He gquestioned
'Adler's distrust of thé‘bhénomenal world and called his
system "as dogmatic as any other, more so than Kant's
For Kant had at least sought evidence of the worth of every
person; Adler based his ideal derivation of worth on the

apparent lack of empirical evidence. ' Further, Martin said,

87IntervieW~innrétirement}'Gféenport, Long Island,
Cctober 3, 1950.

88"Glenmore Conference," notes, p. 120.
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he doubted the effectlveness of Adler s formula for e11c1t-
1ng the best in others and ourselves, and the correctness
of seelng the universe as "our construct.ﬁag

, Martln repeated hls "conv1ction of nlne years ago"
(1908), whlch had at that tlme recelved the "cordial assent"
of Salter: ; /

« o o [i]here is more help for the future of ethi-
cal theory in persistent efforts to find a basis in
what Nature reveals:to man than in any of the past or

 present attempts to find a satisfying basis in philo-

sophic idealism, which treats Nature as having only

the reality’ gBlch certain of our mental functions as-

cribe to 1t.
To Adler s clalm that "without 1ntellectua1 agnost1c1sm
there 1s -no ethlcal certalnty,ﬁgl‘Martln replied, "Rather
do I 1ncline to hold that wlthout intellectual certainty‘
there must remain some measure of ethlcal agnostlclsm n92
lartin, a naturalistlc thelst closed hls crltlclsm with
a plea for personal immortallty, as against Adler s mere
rational eternallty--a plea whlch must have glven intellec—
tual comfort to Adler.

The Glenmore Conference papers by Chubb, Schmldt,

and Neumann were publlshed as rev1ews in The Standard in

the fall and winter of the book's publication, 1918-19.
Elsewhere, J. H. Tufts contrasted "the peculiar interest

of Dr. Adler's book . . . in its frankly personal point of

89 aoqn oo :
®Ipid., pp. 99-117. 901pig., p. 111.

91

An Ethical Philosophy of Life, p. 357.

92"Glenmore Conference, 1917," notes, p. ll2.
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view'" on the one hand, and its claim that "ethical prin-
ciples are to‘he deduced from pure reason" on the other.
"Cilt should matter little who deduces them prov1ded hlst
thlnking machlnery works smoothly." ‘He questloned~the em;
phasis- given to frustratlon, 51n, and guilt and the'order
of reasoning from the 1dea of worth as glven "in the two-
fold nature of mental actlon" to the fact of ‘man" s worth;
rather than-vice'verSa.93
Professor Thilly of Cornell treated Adler's system
as essentially Kantian, despite its open disagreements and
some misunderStandings.f He con51dered Adler s "unlgue self"
not so different from the ideallsts' "true self" as heseemed
to belleve.94‘ In an art1c1e immedlately preceding hls re-~
view of the bOok, Thllly found Adler gullty‘of the same
- things he’criticized in'Kant; especially‘of starting from
an empty formula to achieve'something intrinsicelly_worth—
while. Kant, like Adler, mistrusted the partial knowledge
of Newtonian physics, but not the full knowledge of ethical
7 princiole. The physical language of Kant's ethical system,
said Thilly, was only an enalogy.95
Professor Fite of’Prineeton wrote a thorough review,

in which he too welcomed the personal flavor of Adler's

; 93J H. Tufts, review, International Journal of
: Ethlcs, XXIX (October, 1518), pp. 100-03.

94Frank Thilly, review, Philosoohlcal Review, XXVII
(November, 1918) PPe. 651 59.

95

"The Kantlan Ethics and Its Critics," ibid., pp.
646~50.




ethical -philosophy while questioning many of his intellec-

tualfpositions.96 It began:

-~ From discussions: of the nature of the good, of vir-
tue and happiness, of social welfare and self-lnterest,

ness," i. e., of respectable oplnlon rather than of
personal feeling and convictionito be found in our eth-
ical treatises and textbooks (of which I also have been
-guilty), one turns with a certain: relief and fresh in-
terest to such a book as Felix Adler s An Bthlcal Phil-
~osophy of Life.

Fite joined the many critics of "VMr. Adler's rather dog-
matic rejection of happiness," and countered his criticisms
of Kant ‘and of pragmatism:

e o o« Mr. Adler's correction:consists precisely in
aFflrmlng boldly what Kant dared affirm only rather
‘haltingly, namely, the right of the will (as well as
of esthetic taste) to rank with the intellect as a fi-
nal criterion of truth. But we are not to call him a
pragmatist. "Exasperation with absolutism does not of
itself justify recourse to the .opposite extreme [equal-
ly exasperating, I presumé] of pragmatism."27

Fite disagreed both methodologically and metaphysically
with the separation of the empirical world from the ethi-
cal, and considered '"the spiritual universe . . . not less
anthropomorphic than the older conce»tions, but only more
modern and democratic."98

Adler was to give his philosophy its most felici-

tous exnression and apnlication, though hardly its most

’6"Fe11x Adler's Philosophy of Life," Journal of
Phllosonny1 Psychologyv and Sc1ent1f1c Methods, XVI (larch
13, 1°219), 141-51." '

97

Ibid., p. 142. The sentence gquoted is from An
Tthical Philosophy of Life, p. 106. Both the parentheses
and the brackets are Fite's.

o8

Ibid., p. 143.
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technlcal elaboratlon, in tne Hlbbert Lectures at Manches—‘
ter Cq}lgge,/oxford,‘;anay, 1923'99; Addressing hlmself
directly to ﬁmoral regressionvall alcththe line"--in the
family,kvecatiohal and industrial‘reiatichs;‘the socialfor—
der (whlch he ‘saw as llmlted still to the distinctive char-
acter of each natlon state, however vague its cultural or
geographlc bcunqarleé, and international'relatlons--he
called’notAfor a reform or reconstruction of society, but
f‘for a review and reconstruction of‘thespiritualidealA |
upon which any cood society hust‘be based.

Once more, in each area of human relatlons, he
posed "the ethlcalhprghlem e o o OFf reconclllng the 1nd1—
v1dua1 sacred as an end per se to other 1nd1v1duals no
less sacred than hlmself."loo He repeated his clear def-
initions ofr'organlc' relations and 'metorganic' philoso-
phy, to distinguish them from ordinary 'organism' and ‘or-
ganization"on the‘onemhand, and,frcm_ftranscendentalism'

on the other. And he developed further his ideal goal of a

corpus spirituale, "a gehuine civilization" to which each
nation would hring its "certain type of the imperfect civil—
ization which already exists"——including the vastly differ-
ent types cfiEastiand west. 101 |

In trying againvtotexplain'his organic‘ideal‘as the

solution to the miStaken antinomies of the One and the Many,

99lhe Reconstructlon of the Splrltual Ideal (New
York: D. Appleton & Co., 1924), pp. 218.

1001pi4., p. 31. 1011pi4., passim.




- the 1nd1v1dua1 and the manlfold égoism‘and éltruism,‘Adiér
resorted to one of his favorlte analogies.
. « . The truth is ‘that unity and plurality are

. two blades of a pair of shears, and that one can cut

" with neither 51ng1y, that one can derive neither from
the other, the mind. belng constra;ned‘to use them.
301nt1y. o o o '

; .Now the ideal of a _system. such .as’ is noted by the
word "organism" is ‘nothing else than the ‘ideal pro-
.duced by. thS mlnd of the complete use of the two polar
concepts. - o

Putting the concept in theological terms, as he often did’
for illustration and comparison; he said, "We speak no more
of the God of Hosts, but, as it were, of the host as god-
head. . . . Seek to educe in the other the consciousness
of his indispensableness, that is, of his membership in the
infinite spiritual commonwealth, and in so doing you will
gain the conviction of YOur owﬁ mé‘mb'ership‘therein."l03
Seldom in print did he slip into Freudian compar-
isons or terminology, for fear he might seem to be endor-

sing a materialistic subversion of morality or an invasion

of the'privacy of the self. But in rhetorical response to

those who might consider his ethical philosophy unduly meta-

physical, he wrote:

. « « There is a certain metaphysic, as I have al-
ready observed, . underlylng every ethic. It is USually
latent. There are metaphysical powers that work in
what the Freudians call the subconscious, even in the
case of those who are the least aware of them, and

“there is gain in exposing them at least to the meta-
physically inclined.104

103

- 1021p34., po. 51-52.  1031pig., pp. 55-57.

104Ibld., . 53.
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Adler kept struggling, both theoretically and prac-
tically, with "the Ethical Problem, . . . that of recon<
ciling the spiritual equality‘of man with the inequalities
that exist in human’so¢iety," the "horizontal™ system with

the "verticali"105

Theoretically, he went at the problem
again and again with his transcendental shears, confident
that they cut through the ancient paradoxes. Practically,
he went at it through a lifetime of "verification" through
"exemplification"” in educational and civic projects and re-
forms.

There were the schools, for instance--from the first
free kindergarten east of the Mississippi River, in 1878
(Susan Blow had opened a public school kindergarﬁen under

106, ‘through the

William Torrey Harris in St. Louis in 1873),
older children of #Workingman's School (also 1878), Ethical
Culture School (so named in 1895), the Normal School for
teacher training (1898), the Arts High School (1913), and
the Fieldston Plan (1925), a plan for the education of moral
idealists which was long in the making and draétically adap-
ted by others who had to carry it out, even in Adler's last
years. There were such projects as‘the‘DistrictrNurSing,
among the New York Socieéy's United Relief”wOrke,nset up by

Adler with the aid of social worker Lillian Wald in 1877, on

105:he Ethical Problem," Philosophical Review, XXX-
VIII (Merch, 1929), 105-24. This was Adler's presidential
address to the Amerlcan Phllosophlcal Association, Eastern
Division, 1n Phlladelonla, December 29, 1928.

luoT

_atest confirmation in St. Louis Post-Disnatch,
SeptemberlZ .1%74. R




"Florence Nightingale s splendid SUggestion."107 There

were the cooperatives—-for farmers and printers, already

mentioned and for dressma]’ers.108 'There were the slum

prOJects and model tenements, and Adler 's app01ntment to
the New York State Tenement House Comm1551on in 1882.109
Late in 1900 Adler JOlned the Committee of Fif-
teen, all prominent Citizens concerned w1th vice and polit-
ical corruption\in New York City;‘tAppointed by the Chamber
of Commerce,‘the committee included Charles B. Stover and
EdwardlKing‘of University Settlement at firSt, according to
Stanton CoitlsAEthical journal:from London,'while Adler and
the Rev. Charles H.’Parkhurst accepted aooointment‘and
Bishop Potter of the Eoiscopal Church declined.110 An un—'
‘identified newspaper Cllpplng in the New York Society files
reported the'appointments:made‘by the Chamberis Charles
Stewart Smith and‘their,first formal meeting‘in‘the office
of George‘Foster Peabody, secretary. Four appointees had
declined but the follow1ng were announced as acceoting.
John S. Kennedy, Dr. Felix Adler, Jacob H. Schiff John Han-
son Rhoades, Joel B. Erharcdt, Prof. Chcrles S»nrague Smith

of Columbia, Peabody, William H. Baldwin, Jr., Alexander E.

lo?Adler, Sunday address, October 26, 1879, p. 42.

108Letter from Adler and Louis R. Ehrlich-.on '"Ladiesd

Cooverative Dress Assoc1ation," New York Daily Tribune,
March 28, 1381. A

lo“More‘fully documented by Radest, Toward Common
Ground, pp. 40-42, including parts.of a oersonal tribute to
Adler by fellow. commissioner Jacob Riis.

llo"The Anti-Vice'Crusade of New York City," Democ-
racy, IV, No. 1 (January 1, 1901), o. 5.
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Orr, Adrian Iselin, and- the Rev. Robert L. Paddock of the
Pro—Cathedral.lll ThiS”committeé; with its changing but im-
pressive composition and its cooperation with the Chamber's
Committee of Seventy and other organizations with similar
purposes, succeeded in curbing the worst excesses of Tam-
many ‘Hall and deposing its‘thoriOus Richard Croker.

More often than not, though he seemed to disparage
the verification of his organic ideal through consequences,
Adler threw himself into the empirical problem situations.
Indeed, he found his duty there, regardless of conseguences.
There were such desperately unpopular causes as the fight
for child labor laws, first pressed upon him by Edgar Gard-
ner Murohy, the Episcopal clergyman from Montgomery, Ala-
bama, who spoke for the Ethical Society at Carnegie Hall on
March 20, 1904. On April 15, in the same building, the
National Child Labor Committee was formed, with Adler as
chairman--a post he held for the next seventeen years, de-
spite charges of "Bolshevism" and "orders from Moscow" by
ma jor newspapers and the plaintive opposition of some of his
own members in business. 12

There were, of cou;se,’the usualrand more than the
usual national and iﬁterhéfionél cqnfe;ences——the American
Ethical Union,‘established in'1886;;the International Ethi-

calyUnion,»gathered by the German colleagues at Eisenach in

11lp teline December 10, 1900, on story on other

side of clipoinge.

lledler, "The Child Labor Panic," The Survey, LIII,
Ne. 10 (Februzry 15, 1925), pp. 565-67.
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1893 and more fully organized at Zurich in 1896, though dor-
maht?dUring'énd“éfter the First World '“War; ‘the Moral Educa-
tion Congresses, commanding his atterntion if not 'attendance
every four years} exceptin§ the war years, after the first
in London in 1908;‘ahd'the“Iﬁternational*RacesfCongress in
LOﬁdehiin 1911. Despite hig rigor 'in kéeping mornings free
for etudy‘and*pieparétibn and for dictation to his amanuen-
sis Ernest Jacques, and his usual long summers of‘studf and
vacation with family in the Adirondacks, Adler was justified
in his occasional complaints to colleagues about the lack of
time for serious intéllectual work. He seldom wrote direct-
ly for publieetion,‘bgtfrether cel}eeted’andredited Ethical
SocietyAaddresees and‘othe; occasienelpieees. ' SE

Even so;'his‘steted sanctieﬁe struek many, including
the acedemie, as tooAfprmalistic‘and unScientificet‘He,con_
ceded that ﬁapplied‘ethieskis dependent‘not‘only‘oh the reg-
ulative priﬁciple but on empirical SCiehee3°that is, en an
extended andrever—increas;ng knowledge of physiology, psy-

cology, and of the environmental'conditiOns that influence

human bein‘gs."113 But for Adler sc1ence was llke force,114

113“n Ethical Phllosophy of Life, pp°257—58.

114"“orce is ‘a moral adiaphoron. The stigma attach-
ing to the use of force belongs rather to its abuse. The
employment of force is good or bad ‘according as the ‘ends for
whichit is used are good or bad." .. So began Adler's paper
on "The .txercise of Force in the Interest of Freedom," read
~at the T"ourth Conterence on- Legal and Social Philosophy at
‘Columbla Unlver51ty in- November, 1913, ‘and reprinted in the
International Journal ‘of Ethics; XXVI:(April, 1916); 420-23,
and Appendix II, An Ethicel Philosophy of Llfe, PP. 359—72.
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or natural ﬁieasnfe”or cultivated taste—-one of a number oOf
adiénhofeg‘ﬁseful in §eEving‘o£ eccentueting ends, whether
good or“bao;TWhich were 6thérwisé‘¢ho§éh and justified.

" Adler summarized his"poSition{on science and ethicé,
using the'hiefory endifhe ideeljof thejfamily'as“anwextended
illustration, in the keynote address for Walter Sheldon's
prestigious depaftment of Social Scienceket the Louisiana
Purchase ﬁxposition'in St. Louis in:September;'l904;lls Put-
ting the rhetorical guestions usual for a deontologlst in
defense againStethe empirical, ax1ologlca1 splrlt in ethlcs,
he answered them in detail. These are crucial sentences:

« o« « What is it in the nature of social science to
accomplish, and what in the nature of the case is beyond
its reach? . . . My answer in this paper will be that
it can enrich the codg but cannot supply the authorlty
for the code. .

; o o o [f]n the strict sense there are no social
laws, and, therefore, in the absence of laws there can-
" not be prediction of the future, or ethical imperatives
based on the conscious adoption into the will of a nat-
ural order of social development. I would not, 1ndeed,‘
be understood as denying that social science is a sci-
ence. « « « Nor do I deny that there are social uni-
formities. « .+ .

+ « « Physical law is the expression of a fixed re-
lation between antecedent phenomena as cause and sequent
phenomena as effect. A social uniformity, on the other
hand, is the expression of a relation between ends and
means. « « o The point of view from which man operates
is teleological. Nature is governed. by forces. Man is
determined by ideas. The difference is vital.ll7

This vital diffe:ence,could of course be recognized .

by several philosophies, including a staunch positivism and

115
of Arts and,Science,‘Un;versalkExposltlon, St. Louis,k1904,
ed. Howard J. Rogers (Boston: Houghton, Mifflin & Co., 190€),
Vol. VII, pp. 663-81l. :

11614:4., n. 664. 1171pid., pp. 674-75.
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an ethical skepticism or ninilisn. But Adler's distinctive
and ideal sanction derived from, or rather inhered in, ‘the
reality5§#6dq;%ng functithldf.thé’mindg“ Mindi as previous—
ly ndfed,‘was:f§; him ﬁhefﬁchggsldfiUhiinﬁglor”syntpesiz—
ing a ﬁaniled. _"SYnﬁheéizéa,apd réa1 a;ewsynonymogsterm%bc
he séid.',ﬁHence‘;théﬁeak6f_£he ¢bmp1etéd;s¥ﬁﬁhe5ié‘neCESf
sarily is\t@e}idea dftheulfimateAféality."118

In,some "Jéttiﬁgsﬁ‘qn‘ma£Qre;“he inciuded“ghis:"The
relations do notviphéreiiﬁ,Natgré but inheréwin‘us, and Na-
ture exists only in ‘so far as it‘éﬁbmitéﬁtd Eﬁefydke”Of re-
lations which we;piace~upbn‘it."119‘ Similarly, in notes on
"Jeak points in the Theory of Evolution," he wrote that "not
only do our moral ideals create environments which have not
previously existed and are‘fhus, in part at least, the guth-
ors rather than merely the products of environment,--but
apart from this, the whole theatér on which‘ev¢lution takes
place--space and time, the elementary environment, are them-
Seiveskproducts of mind."120 |

Evolution, then, was simply not relevant to ethics
for him, except'in the genetic sense of the history of ethi-
Cal discovery and teaching. Notes on "The Scopes Trial"

make this abundantly clear:

Wwhy is the greatest ethics bound up with the poorest
science? is theilr problem. That the ethics itself falls

118

An Ethical Philosoohy of Life, p. 137.
ll9Notes, New York SoCiéty files, No. 216-2, p. 1.

12%0tes, loc. cit., No. 209.08-1 (n. d.), pp. 1-2.
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~short does not seem:to-dawn upon them. . . . The phe-
nomenal world is the world of broken relationshlos, the
‘- noumenal world of: complete relationships. :

The deepest paradox is the irreconcilable antlth-
.esis between the mind-in:its business of creating re-
ality for itself and the spatial and temporal forms to
which it is- tied,  or between the’inter-penetrating . -
unity and irremediable separateness--body separate from
‘body in space;:event-separated:from:event in:time. For
the mind to say, this my architecture is without foun-
dation,'and without a dome, is its last word of wisdom--
for this world I have constructed is a Noah's ark that
‘supports me while I float on:the flood.: :

. « o But as the universal context is unknowable,
and- the: pain and suffering are:only too real, the ideal
of perfection cannot be affirmed as it is by the theist,
as a datumy-but: rather asa: symbollc representatlon ofl.
whlch we can only be certaln 1n ethical experlence.

Adler was frequently embarrassed by the assumptlon

that hlS 1deal conceptlon of organism came from biology or
evolutlonary theory, where at most 1t was "adumbrated." He
dlssoc1ated himself from the "organlc conceptlon" of St
Paul in Chrlstlanlty, esoec1ally the "headshlp of Chrlst."
It had indeed been "trled " he sald but was slmply not
"functional." | Accordlng to h1s notes on an address and dis-
cussion at Union Theoiogical Seminary, "I also added that
strangeiy enough the most pronounced individualists arerfond
of using the picture of organism—-thos the'Stoics, Herbert
Snencer, etc."l‘?2

He continued to read about science,‘especially the
new physics‘and the vitalistic biologies, and to ponder the
similarities of his own "functionai finalities" to the '"con-

N

ventions" of the physical scientists, and to the a . priori.

121Notes, New York Society files 1925 ., pp. 1-3.

122

r——

KNotes, loc. cit., March 26, 1923, p. 1.
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(The term a Eriori he tended to aV01d :while defending the
prinCiple of . a riorism, because of the popular connotations

)123 He retained

of priority in time, or prior knowledge
the sense'of constitutive, constructive patterns of thought
as inevitable or'necessary rather than merely‘optional or
conventional.: So it is. surpriSing to find him asking, even
rhetorically in his private notes "Is there a real differ-
ence between what the sc1entist calls convention and the a
priori‘> And are not the paradoxes which it is so impOSSible
to digest rationally Simply the eVidences of thought neces-
Sities to which the senserdata neverconform?"124

Science of»course was like that, to Adler--agnostic,
pragmatic, statistically probable, and based on the partial
coincidence of spatial, temooral causal sequences with the
synthetic processes of mind. Ethics, the ideal syntheSis
of a teleological manifold, could admit no such irrational-’
ity or incompleteness. To those who‘might suspect such a
formal outlook to be passive and perfectionist, Adler gave
not only the example of his energetic and strong-willed
life, but also the rationale of a new theory of energy and
substance. Oblique public references and fuller discussions
of‘energy and substance in his notes are more‘meaningful

when set in the context of vassages such as this:

ﬁﬂhings transpire in the inner life of human beings
more marvelous than the chemical processes or the flux

123)n Ethical Philosophy of Life, po. 92-93.

2

l"ZJ’Notes, "Professor Schlick on Einstein's Theory,"
New York Society, probably based on Moritz Schlick, Space and
Time in Contemporary pPhysics, tr. Henry L. Brose, 1920.
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of -electric waves, didi'we but:attend to them. ' There is
in particular one kind of energy to which the quality of
worth may' well attach itself. It is unlike the physical
forces- it is not a transformed mode of mechanical en-
ergy. = Itiis sui®generisj. underivative, unique; it is
synonymous with highest freedom; it is power raised to
"the Nth degree. ' It is‘ethical’” energy. . . © And ‘be-"
cause the energy is unique, it points toward a unique,
irreducible, ‘hence: substantive entity in man, from which
it springs. This entity is itself incognizable, yet the
effect it“produces*rEQuireS'that“it*be*postuiated;* The
category of substance, which is almost disappearing from
"science, is”to be reinstalled in"ethics. Ethics cannot
dispense with it. 125

| The "categorywof substance,' for philosophers of
Adler's age and training, was freighted w1th ambigu1ty and
cruc1a1 importance.k In whatever system of thought it was
the ba51c, the constant the 1rreduc1b1e, the'essentialt
belng, as dlstinguished from the changlng, the apparent “the
derlvative, the acc1dental In his notes, he analyzed a
series of phllOSOpth v1ews of substance, disavow1ng the
Kantian and Sp1n021st1c as too subserv1ent to science and
matter, but guardedly favoring Aristotle s energetic ver51on
of the Platonlc 1deas and Lelbnltz' monadology w1thout hlS
theodicy, ‘a pluralism of interacting monads. "Aristotle's
metaphysics," he wrote; recognizing the grounds for its pop-
ularity inuChristian and Jewish theology,'"is a first-rate
example of the use of ethical categories in ontological ex-
planation, and of the consequent failure of the enterovrise.
« e« o The ethical . conception of substance departs wholly

from the“Kantian and Spinozistic,’and its congeners are the

125,n Ethical Philosophy of Life, pp. 92-93.
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CGnceﬁtiOnS'cffAriéfotie'ahd'Leibhitz stripped of their onto-
Iégicai'ambifibns."l26

The chief intellectual sin remained, for Adler, this
confusion ofithé'tategOriéé; though he urged their mystical
and morélkcaﬁmingling as much as possible in-his'own life
and in the lives of ofhérSQ aécording to the promptings and
imperatives of the spiritual universe. But however much
‘commingling could be achieved by the feelings and the will,
the intellectual distinction was flatly Stated;‘as“in this

paSSagéJfroﬁ An Ethical Philosophy of Life:

[T here is no intellectual bridge between the finite ,
. order and the infinite order. This involves dropplng
' creation ‘at the beglnnlng ‘and 1mmorta11ty in ‘its usual
sense at the end. . . . In this volume man's dealings
with ‘the finite order ‘are renresented as having for -

. their purpose the achievement of the conviction that
there verily is an infinite life, a supersensible uni- -
verse. Creation systems, pantheistic systems, certain
evolutionary systems, also the Hegelian system, are
futile attempts to explain the How. But explanation is
1mp0551b1e-3for to ‘explain means to understand, and to
understand means to trace an effect to its cause. And
’causallty is not the Eand ‘of synthesis applicable to a
coexistent totality.

Though the prerogatives of the founding leader of a
relioio—ohilosophiC‘and edUcational orgaﬁization were'hard
to rellnqu1sh Adler tried to follow his own stated discip-
line of "right abdlcatlon"128 after the later middle years.

His public utterances were greatly reduced, from the dozen

major addresses a year which he had considered the maximum

126"Phllosophlcal Notes" (n. d.), New York Society,
No. 209 -lc, pp. 2-3. :
127P, 139. Emphasis added.

128The World Crisis and Its Meaning, pp. 228-31l.




ailowabie:to anyrman, down to fewer than half that number 1n
the iate lééd's and to two in each of the flrst two seasons
of the 1930'5.1 His last address to the New York Soc1ety, on
"The Ethlcal Attltude Toward the Abolltlon of Poverty," was
glven on November 13 1932 when he was far and st01ca11y
| along in hls flnal 111ness. | o

‘ Thetseminars and the“priuate‘oonferenoestandmnote;
taking‘Continued“JwithiaJvigor and competenoeuretained
through sheer will power. At St.kHuberts'in the Adiron-
dacks durlng hls 1ast summer, for 1nstance, ‘he dlscussed
educatlon with hls assoc1ate in the leadershlp of the soc1-
ety, John,Elllott, and Herbert w Smlth, an experlenced ‘
teacher in the new Fieldston Plan. . "To what end do we edu-
cate?ﬂ;Adler,asked,,and responded with an extended definition
of the."ethical" end as "functional relationship."129

From this constructive summary he permitted himself

several digressionshon the "pointless educational system of
the United States," including this one:

« =« « I have my repugnances: to the teachers' college
idea, but that is an a51de, a minor matter. Teachers'
College 1is a product: of this aimlessness--pragmatic aim-
lessness consecrated as a ohilosophy of life. DMuddle.
through,. get ,ideas as you go along; pick up and- test
your ideas by the way they ease the situation, give you
elbow-room, etc.l3 : L

The last complete "Sketch of Dr. Adler's Philosophy"

(a typescript so labeled apvarently in Dr. Friess's hand,

129"hotes on conversation with Dr. Elliott and Mr.
Smith, July 27, '32," New York Society files, pp. 9.
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with the added aid in dating;aﬂBarly 1933")mwasiprepareddby
Adlerffor_leadershipAtrainingwgonferenoes with Harold’Busoh—
man;quyqung;toacher;from;the University,of Chicago.who‘went_r
on to chair the department of philosophy at~theUniversityv-‘
of;Kensas City (now the University-of;Missouriiin;Kansas

City).l'?f1

The document contains no basic changes or sur-
prises,yexcepting‘perhapSatheifirst;item in,anfintroductory‘
‘sectionoon "Topics fundamental foruthelunderstanding,of‘my

Weltanschauung, especially as it has developed since the

publication of my books":
~1le .As against both Dualism and Monism‘there are no’
two worlds, the world of sense and the supersensible ,
world, but there are two 1nterpretations of ‘the unknown
ultimate.l
Whether this represented a softening of the previous intel-
lectual distinctions or not, the other familiar distinctions -
were repeated, between the ideal and the factual the real
and the actual, the two polar blades of the metaphysicalr
shears. Were these;‘too, just "two interpretations of the
unknown ultimate"? |
| In either case, the unified impact of the life re-
mained. When Adler died on April 24 1933, private and pub-
lic tributes poured in, to his family and . to the Ethical

movement. Implic1t in many of them was the question whether

the movement could surv1verw1thout him, sopgreat was the

~131"Work With Dr. Buschman," ‘New York Society files,ib
No. 209-1, ppe. 6. ,

132Ib:Ld., Pe. l.ﬂ Adler's last published book, Incom-'?f“‘
patibility in Marriage (New York: D. Appleton & Co., 19305
included applications of his Weltanschauung to marriage and
the family, but no apparent changes in it.
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identification with his personality and policies. Publi-

cations as diverse as Publishers' leekly and the Christian

Science Monitor, Child Study (which hailed him as its foun-

der and guide for forty-five years) and the Nation (whose
editor Oswald Garrison Villard’had guit the New York Society
because it took "no position" during World War I), the New

York Tlmes end. the Los Angeles Times, the Lagle and Jewish

Chronlcle of honureal and the Intermoupta‘n ‘Jewish Fews of

Denver—-all printed respectful obituaries. Others were not
so respectful, tnougn all tended to acknowledge outstanding
good works, and Jewish publlcatlons in particular used such

defensively possessive expressions as "religious atheist"
wil33

o

end "outpost of Reform Judaism.

Memoriel services were held at t;e I'ew York Society

-

bn ey /7, and the follow1n" speehers shared its platform in

tiie spirit of Felix Adler's ethical ideal: President Hicholas
Iurray Sutler of‘Columbia University, Fresident Ilenry Sloane
Coffin of Uniorn Seminary, Dr. John I. Elliott, Robert D. Kohn,

the distirguished architect and presidept of the New York

Society, presidinz,

viery Kingsbury Simizhovitch of Greenwich

I
iz

snd Rabbi Stephen 8. Wise of the Free Synagogue.

ou

o

n

(4]
-

The Few York Tines editvorial, "Felix Adler," on

April 26, 1553, credited "parental prescience" for the name
Felix, end added tlat ”his‘religion was slweys showing its
usefulness by guarding manlind ageinst the evil forces of

nature and “’"cn nauhLV.'

\_‘J

DCli??iHTS snd scranbooks, Yew York Society.
2k 22 . 9 v
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CHAPTER II
THE TWO MINDS OF WILLIAM MACKINTIRE SALTER

"I seem to find two minds in Mr. Salter, withone of
which I am in hearty agreement " wrote John Dewey in- 1891
renew1ng a perennial debate ‘with Salter and other Ethlcal
leaders. on'"Moral Theory and Practlce.,l A little later,

in a rev1ew of Salter s Flrst Steps 1n Phllosophy,2 Josiah

Royce could say, 1n partlal agreement at least w1th his
other,mlnd,;"He approaches -the. promised land of the ideal-}-”
ist, but decllnes to enter.V3’ And on December 23 ~1907,

Salter hlmself could say to hls Chlcago Soc1ety, announc1ng
hlS early retlrement from actlve Ethlcal leadershlp by way

of brief annual lectureshlps at the Unlver51ty of Chicago°
e o o I confess I have a deep desire for studies

for -which I have no .leisure inthis work. .« o I un=

doubtedly have a double self; one that loves preaching,

-and -one that-loves: :the still ‘severe air, “in-which

thoughts of preaching have no place——ln which one only
.wants to -knowy :to know ‘the . essence and core of 'things.
Whether for weal or woe (and that of my famlly), I am

lInternatlonaleournal‘ofWEthics;‘I 2 (January,
1821), p. 198. Salter's articles were'in the preceding ‘and
following issues. - Earller ‘discussions ‘with Dewey wil} be
noted later.

2Publlshed in Chicago: Charles H. Kerr & Co., 1892.
Reviewed, International :Journzl of Ethics, II, 4 (July, 1893),
po. 53%9-41.

3£OC . | ci :’E;-i";\ P A 541 .
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determined to cut loose 'and satisfy my minde o o o I
have Eeen trylng to save others--now I want to save my-
self. w , : L

‘Lest anyﬁshduld—thinfihis twenty-five years of Ethi-
cal leadership (including one with Adler in New York and
five‘relieVing‘Westdn in Philadelphia) had‘beenxeacapist‘or
free from "the good~fight"¥againétTpractiéal:asfwell as in-
tellecﬁUal evils, Salter reminded his Chicago audience

« « « I believe I have been:right in the main con-
tentions of my career,--in agitating for Eight Hours,
against the wholesale sentence of ‘the "Anarchists," for .
the right of Labor to organize, for what as far back as
1885 I called "Rational ‘Socialism,"™ against Anarchy’ in
every shape, whether worklng man or business man, for
industrial Arbitration, ‘for Profit-sharing, for  Co-oper-
ation, for the cause of Woman, for the Negro, for the
Children in our factories and shops, (for the Income

Tax, agalnst the Russian Treaty maklng America an accom-

plice in Russia's barbarlsm, ‘for President Cleveland in .
- his attitude to England in the Venezuelan case), for the
essential ‘principles of the Single Tax, for the war to
liberate Cuba, against the war to subjugate the Philip-
-~ pines. I retract nothing. I repént nothing. And you
have always left me free--free to speak and to act.
In 1919, at sixty-six, Salter could still rise to
defend himself against frequent aspersions cast at his
early retlrement his lecturlng on Shaw, Schooenhauer, and
Nietzsche, and hls exhaustive if not perhaps deflnltlve

study of Nietzsche the Thlnker.6 "Unfortunately for my

peace of mind in the past," he wrote, "I have had two bottom

4"ThekGodd“F1ght-—W1th a Closing Word," Ethical Ad-=
dresses, XV, 5 (January, 1908), pp. 124-26 (this quotation
only).

5Ib:Ld., p. 132.. Parentheses his, for stands taken
in Philadelphia (1892 97).

VSNew York: Henry Holt‘&VCo.,'1917§ pPp. X, 539. Re-
printed with introduction by Richard Gambino, pp. v-xiii
(New York: Frederick Ungar Publishing Co., 1968).
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impulses, neither quite dominating--one té philosophical in-
quiry,  the other to practical helpfulness to my fellowmen."’

And in 1931, shortly before his' own death at seventy-nine,

he completed a long review of*The7§an¢ti£ylbf Law (1927),
the last book by his favorite pfbféSSof‘ffom'Kﬁok'Colléée,
John W. Burgeés,“WHo’léfer'fbunded thé first School of Po-"
llitical“Sciehcé at Columbia University. "The immediate oc-
casion for writing“%hé bOOk,"°Sé1tef“rébbrféd} "ig 'the

aprarently growing disregard of law and order' at the pres-

66

ent time, not only in our country but in the worid‘atlafgedﬁa

Salter's lifelong tendency toward "two minds" or a
ndouble self," at least from late youth until early old age,
makes him perhaps the most interesting and appealing of the
early Ethical leaders to students of philosophy, and at the
same time the most exasberating and hard to classify. An
apparent classicist, metaphysical idealist, dualist, contem-
plative, and genteel friend of law and order, he was never-
. thelesé‘irresistibly‘drawn‘to romanticists, experimental
nathalists;”mbhists,‘politicaljactivists, and anarchists.
These contrasts created more ambivalence than neat paradox,
but they set the pattern for his long and conscientious in-

tellectual life.

o ,7"A Word of Explanation," Standard, V, 6 (March,
1919), p. 149." o - : g

®Burgess's Political Philosophy, As Indicated in His
Recent "The Sahctity of Law" (New York: American Ethical
Union), p. l.  Abridged,.Standard, XVIII, 1 (July, 1931),
Oohennghe 1o IR <, Eandagd, XVIIL, 1 (July, 1
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: William~Mackintire;Salter_was;born June 30, 1853,
the 'oldest son of thegReverendeilliamvSalter;énd Mary Ann
Mackintire Salter of Burlington, Iowa. -The parents had
settled there and built up a Congregational Church as mem-
bers of thef"AnQover«Band"ﬁof pioneer seminary graduates
and their wives who came west to the Iowa Territory in 1843,
by almost equal stages of-trainrvsteamboat,;and farm wagon.
The father 'was a theological.and economiC‘liberal,‘ap Ooppo=- -
nent of the Mexican War, an ardent abolitionist who helped
runaway slaves and visited Union troops in the Sopth, and a
firm but kindly moralist. An older daughter died at fif=-
teen, and a younger son at birth.. The three surviving
boys--"Willie,;" Sumner, and:George--grew up in an idyllic
hillside* setting of house, gardens, and orchard overlooking
their town, called "Catfish Bend," and the Mississippi
River.9

-Like his father, who tutored him, William M. Salter
began Latin at ten and Greek at twelve. He entered Knox
College‘at fourteen, in nearby Galesburg, Illinois, and be-
gan his "intellectual awakening" about the junior year, when
"disturbing questions" arose. 'A reading of his father's
copy of Seeley's Ecce Homo first inclined him to the min-
istry, and after his discovery of Channing and Emerson the

following year, "the thought of a personal quest for truth

: : 9PhJ.lJ.p D. Jordan, Wllllam Salter' Western Torch-
bearer (Oxford, Ohio: Mississippi Valley Press, 1939), pp. x,
273. Jordan»also,wereg he article.on William Mackintire
Salter for‘the”Dfégipha,Ajof Amerlcaanlography, XVI ..315-16.
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in the religioue realm, regardless of results, entered my
head."‘Atkgreduation_from,Knoxvin 1871, he gave an ora-
tioh-f"Is;Orthodoxy;in,Theplogy,Necessarylfor_theChris-
tiaq?ﬁr—which moyed‘hie father to embrace him afterward,
and_eome;of the‘Trustees,to question his degree.lo

‘The record of%$alter'skpext ten years is one of in-
creasing‘doubt endldisappoiotment, as he moved from Yale
Divinity School (1871-73) to Harvard Divinity School (1873-
76) to the Unlver51ty of Gottlngen (1876-77) with his B. D. \
degree and a_ Parker Fellowshlp from Harvard--all in avain
attempt to find aamore‘sophlstlceted apologetic for his
diminishing theology. Report forms from Gottingen, "from
Michaelmas 1876 till Easter 1877," indicate his enrollment-
in Psychology, with‘Lotze;'Histhy of . Modern Philosopby,
Baumann; Comte and HiSjSChQOl, Ueberhorst; History and
Critique of Materialism, Muller; and Nature and Problems
of Church History as a,Science,;Reuter.11

Salter told ofihis personally happy but intellec-
tually frustrating year as Unitarian minister at Wayland,
Massachusetts (1874-75), between his academic years at.
Harvard. After one year inﬂGattingen, the hopes and rigors
of studying Greek philosophy and church history ended with.

a breakdown in health, forcing him to come back for "two

lOnutoblooraphlcal sketch in Fiftieth Anniversary
volume, p. 38.  There is no copy. or llstlng of the oration
in the Knox College Archlves' it was not a "prize" oration.

11AnmeldUnds;BUth“'Ceoro—Augusts Universitat zu
Géttingen, for William Salter, 17 October 1876--in New York
Society flles,‘ 'Also enrollment form "during the summer six
months 1877. (Translations mine.)
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years of home nursing and. particularly experience- of. Colo-
rado air (one winter herding sheep there)" before being.:
able’” to work‘agaln‘w1thmenthu51asm¢n While herding sheep,
he sent letters to eastern friends about a possib1e~p1ace¢,ﬂ
in Channing's type of liberal Unitarianism, and wrote "a -
1little pamphlet‘as*a:kind of feeler in that direction, 'On
a Foundation for Religion' (Boston, 1879).";2
- On his way back to Boston, late in 1879, he met
Felix Adler for the first time. The*thallenge of'specific
human service and organization, without a_dogma'to.defend,
had an immediate appeal for Salter, though he '"moved slowly,"
as usual, ‘having to "weigh and ponder," and did not report

13 On April

for training with Adler until the fall of 1881,
6, 1880 ~he wrote Adler from Boston, indicatlng agreement
with his "falth in somethlng moral at the heart of thlngs,"
rather than "agnost1c1sm" (hlS flrst 1mpre551on of Adler s
phllosophy) *"llberallsm," or "Free Rellglon." He. turned
down 1nv1tatlons ‘to nearby‘Unltarlan churches, he said in
favor of study‘throughnthe spring and- summer and would be
"able in the fall to start  an Ethical Society somewhere."
If that seemed premature, he considered moving .to Minneap-
14

olis<” " 7 Adler apparently was not ready to make a place for

~him, ‘and so Salter turned agdin to ‘the Unitarian ministry

B oy e ity P
P PR e 4

loc. c1t., pp. 39-41.




in Wayland, Massachusetts. His new friend S. Burns Weston,
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the frankly non-theistic-and non-Christian Unitarian min-

. ister in Leicestef, Massaqhusetts,;metwhim,occasionqlly in
‘Bostonror=Roxbury,wwhere>he‘lived,,and;spoke,forﬂhim at Way-
land on March. 27, 1881, after;resigningnreluctantlyvfrqua
church partially depeﬁdent én an-endowment for "Unitarian
Christianity." Both were .invited to speak at the fifth an-
niversary of: the- New York Society for EthiqalgCulture on
May 14, 1881, but Weston had awpripgfcommitment-ls

Salter failed to make it to the New‘¥ork meeting,

but - sent Adler -his regrets and told him of his first ad-
dress, given without prayers,or,theolcgy,‘at,the Parker
Memorial Society on May 15:

I spoke of ends, of moral ends as existing whether
we will or no. . . . No one knows but that the real-
ities of nature herself are .ideal in their orlgln.‘.,. .

This general conception of things seems to me best

- fitted to our .world & has impressed 1tse1f upon me par-
ticularly in reading Zeller's Aristotle. Of course
.proof, verification &c in such matters are 1mp0551b1e--
I can only ask what seems most reasonable; it is the
realm of philosophy or speculation, not of sclence.1

So began--or so persisted--—the chief theoretic dif-

ference between the "two minds" of William Mackintire Sal-
‘ter. He spoke in-'similar terms at the fourth anniversary of
the New York Society in 1880, in closing his ministry at Way-

land on October 2, 1881,‘and’in”speaking again at Parker

Memorial«onkjanuary 15 1882 on "The Practlcal Meaning of

155, Burns Weston, Diary from Leicester (1879-81),

lent by Mr. and Mrs. Charles H. Weston, Washington, D. C.

16Letter to Adler, May 15, 1881, lent by Dr. Friess.




Religion." A note on the manuscript of the Parker Memorial
-address, in Salter's own hand, said simply, "W. James spoke

17 Tt gas©

‘of'this as\'réther*dreary‘cénscien%ioushegs.
indeedfsalter's>praéfice, not‘Unlike‘Adler*s,;to giﬁé:tO‘
moral ‘or ethical terms the aura and exaltation previously
reserved for deity,18Vand'to make ‘service to humanity in

"practical religion" a new form of worship.

Salter seemed to lack, in person at least, the fire .

of Adler's passion for righteousness. So Adler went ahead,
as ‘the founder<of-thé'suCCeszui New York Society, to pre-
pare the way in cities where there seemed to be good pros-—
pects for new societies. 'ChicégOVSEemed ready, if he but
had a man suitably trained in Ethical Culture to install
there. Adler spoke therefin“April;'1882,‘giving the inspi-
ration and the background for organization. A committee
met afterward, inClUding‘suchlcbmmunity leaders as Judge
Henry Booth, George C. Miln, Julius RoSenfhal, Otis Favor,
Max Eberhardt, Levy Mayer, Judge C. B. Waite, Max Morgan-
thau, Albert Schultz, Max Stern, and Messrs. Odell, BfoWn,
and Hutchens.‘ They agreed to organize and then recessed
‘until the fall, when 'they invited Adler to return with his

colleague, Salter, on a date of their choice--October l.19

L S

17"d. M. Salter: Addresses Filed" (manuscripts and
typescripts, ‘32 bundles, ca. 500 items, 1880-1907), New
York Society.

18Cf. Adler's "the Ought in all its awful majesty,"
Noral Instructlon of Chlldren, p. 13. :
19

27, 1882.

"An Eth1ca1 Soc1ety," Chicago Times, September
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Adler and:Salter spoke together that day in Chicago,
with Judge Booth presiding before an30verf10w”aUdience,pré4
dominately Jewish,*at'thé“Grand~Ope:a House, A news report
described Salter as "a well-read, dreamy idealist, without
magnetism, speaking on the ethics of Jesus and possessing
more refinement than force." Adler was compared unfavor-
ably in appearance, voice, ‘and diction, ' "But when he speaks,"
the report‘COntinued;'"heICharms."zo:ﬂ 

Salter, back in ‘New York and "wanting to stay the
year through, butfféarinthhathfmay‘have“tb'leave‘in the
midst of it," wrote''at léngth to his friend Weston in Ger--
many, where he had urged him to go the year before, tolearn
the language and ‘culture before settling down ‘to in-service

training with Adler. He enclosed "clippings which will‘ex-
plain themselves,' presumably on the October meeting and
the attacks launched upon Ethical Culture-and the Chicago
experiment by the Jewish religious community. "I had no
thought of their using our coming there in so serious a way,"
he said. "But since then, steps have been taken toward or-
géniZation, a preamble & statement of principles adopted &
'signed by some 30 gentlemen (about ‘equally made up of Jews,
Amefic;ns, &~Germaﬁs),*and later still bylaws adopted; & in
1éss than a fortnight, "another meeting will be held & of-

figéféweiécteﬁm&uperﬁéés énkinviﬁétidn extended to me to

come ‘Gut th '« «" He expressed misgivings to Weston

es, October 2, 1882.
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about leading "in an enterprise, wh. must inevitably be
brought 'into comparison with Prof. Adler's Society here."21

Salter also reported Stanton Coit s arrival in New
'York to teach 1n the Ethical School for a year before go—j
ing to Germany to study. He asked Weston for ‘his 1mpres—‘
51ons of COlt on their brlef meeting 1n Europe, and added,
"He seems almost over modest in regard to: himself - and to
have a p051t1ve aver51on to metaphysics."‘ Salter adv1sed
Weston to con51der comlng back upon C01t's departure, to
"do his- work" and to- enroll as Coit and he himself had,
for seven hours each term at Columbia in Burgess slectures
on Constitutional Law and Polltical History. "Burgess is a
strong man," he sald of hlS old Knox College teacher. "It
is an education 1n 1tself to come under hlS 1nfluence."22

As Salter expected the new soc1ety called him to
Chicago. He wound up hls classes and other prOJects,‘and :
gave a farewell address to the New “York Soc1ety on March 4,
1883. His 1naugural address for the Society for Ethical‘k
Culture of Chicago,yon April l, was ﬁTherBasis ofjjuaEthical
MOvement " Often printed'and reprinted, it served as a key

chapter in his collection‘of addresses called Ethical Re—

ligion23 and,~considerably abridged as- His dlstinctlve

statement 1n the Flfuleth AnnLversary volume of 1926

21Letter, November 4, 1882, lent by Mr. and Mrs.
Charles H. Weston. .

2241549,

23poston: Roberts Brothers, 1889. Pp. 332.




.. something deepe:

These are key ‘paragraphs and: sentences from that

first Chlcago ‘address’: -

e o o A vision: ‘of laW’and ‘order is 'dawning-upon usj; -

the 'sphere of ‘caprice n?dlmlnlshlng and» vanlshmng ‘be-.
fore ‘our eyesj ‘conception:iof “the “universe is develop-
ing whlch 4f it has 'Yessifascination :for ‘aschildish
mind, ‘has ‘infinitely more and 1stunspeakab1y ‘grander to
the- thouchtful mature. Arbltrary ‘will,: purposes
that change -dnd: bénd, ‘these may- be::in 'man, butthey .are
not in :Nature; they ‘are not“in' that wultimate and total
order of things'of whichman and Naturerareiparts. < . .24
" e« s o Agnosticism is ‘no.more than: a:confession :of
therlimitatioWS‘ofWourﬁknowledgeb:;ﬁ;x;,Norwis:science,
teachingfuaﬁpOSltlvely ‘what we ‘doiknow; a sufficient“
guide for usi e iIt tells wus 51mply what is; Jiﬁtells
us nothlng of what ought to bee o e
; ‘Here; then, is.to my mind the true ba51s of our
movement --not the o0ld religions; not religion itself,
in the&popUIar?undéfstahdingfofhthatvtérm;fnot agnos=: .
ticism, though as matter of fact some of us may be
agnosticecsy; not science, though the:ifacts of science,
every one of them, should have our recognltlon. It is
“and ‘more .ancient, I might say, ‘than
any of these: it is the rock of conscience, the eternal
“laws "that rannounce *themselveés to:man's ‘moral nature.
Our knowledge may be limited to the senses; but con-
science is not krnowledge,--for knowledge 'is of what is,
and conscience is the thought of what ought to be. . ..
- Conscience, 'in a“word, ‘ushers us: into an ideal realm.
Genuine ethics have in this resoect more in common w1th
- art than'with science. . . .25 " :

And ‘then, as if to summarize and conclude, and with'a foot-
note of moral support:from T. H. Green (discovered after- .

ward), Salter wrote:

For let me make clear that the basis of our move-
ment is not a theory of morality, but morality itself.
The moral teacher is not primarily to give a metaphys-
ical philosophy <of “ethics, to propagate transcenden-
talism or utllltarianlsm,—-though he may have views of
his own,~“and on ogca51on need not refrain from expres-
sing-them. . . S

24Ethicaifﬁeiigion, p. 289.

25 26

Ibid., pp. 293-95, Ce Ibid., p. 302.
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. This parting shot against ‘individualistic utilitar-
ianism was retainedyeven in the. 1926 abridgement:

: <e e« -There is but .one theory of morals against
whlch I have any feellng, and this not because it is a

. theory, but because it is .subversive of morality it- :

self. I mean the view which we now and then hear ad-

- vocated, :that morality is .but a refined selfishness, a
long-51ghted prudence' that the end of life is and can
be :-nowhere else than in the accumulation of individual
pleasures, and the avoidance of individual pain. That
‘man ;cannot go -out -of himself; that he cannot -love
another equally with himself; that he cannot find an

. .end of his being in his family, in the community, in.
the State, that for all these he cannot live, and can-

. not die rather than see them dishonored--that is what
I call the real 1nf1de11ty, and, whether uttered by

-+ priest.or philosopher, -has,  and-always shall have, my
dissent and rebuke. . . .29

"The Ba51s of the Ethlcal Movement" and most of Sal- .

ter's'chapters in Ethlcal Rellglon were publlshed first as

Die Rellgion der Moral translated and warmly introdﬁced by

Professor Georg von Glzyckl of Berlln, a ut:.l:.tar:.an.28 A

Dutch translatlon followed 29 and three Amerlcan edlt:l.ons.30

“The success of the German version led the same translator

and publlsher to issue another collectlon oF Salter s lec-
\ | 31

tures, Moralische Reden, reoortedly "prohlblted in Ru551a."

Stanton COlt negotlated a s1xpenny edltlon of Ethi-

cal Rellglon through the Ratlonallst Press Assoc1atlon in

271pid., pp. 1302-03.

281 eipzig: Wilhelm Friedrich, 1885. Pp. 363.

292ede113ke ‘Religie; trans. P. H. Hugenholtz, Jr.
(Amsterdam. Tj. van Holkema,\lBBS),}UPp.’gBZ
: 39Ethica1‘Religion~(3rdued, only;~Boston: Little,
Brown & Co., 1899).

31"General Notes," Ethical Record II, 4 (January,
1890), p. 246. : SEEE : -
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England.>? In the introduction Coit lauded Salter as "the
first to keep the emotional side of the hiQheSt'moféi ideal-
ism perfectly intact, ‘and yet adjust himself to the natural-
istic view of the origin of the moral sentiments, and of the
life that is?trué‘tb them." Coit did not exempt "those two
more ‘glowing rhetoricians of a naturalistic ethic--Profes-
sor Clifford and Monsieur Guyau."™ Nor did he slight Felix
Adler, except to say delicately that "no one else's writings
excel his in depth, strength, and purity of moral convic-
tion, yet in fhem a distinctly scientifi¢ cultivation of
mind is not so much in evidence as the philosophical and"
critical method of the German dialectical scho’ols."33
"In his ‘own introduction to the American editions, ’
Salter responded to "occasional criticisms" of Gizycki's
German edition by disclaiming "any scientific pretensions."
The lectures had been written only for oral presentation,
he said, and were neither connected previously nor edited
afterward for continuity or consistency. "My purpose in
allowing this book to come before the public is not intel-
lectual, but practical and moral," Salter wrote, falling-
into the very cleavage between theory and practice which
Dewey and others found so unacceptable.34'

There were several other basic chapters; several on

specific doctrinal and institutional relationships with all

3?TLondon: Watts & Co., 1905. Pp. 128.

33Ibid., p. 7;’

34Pp. ii-jii. (This and all following references
will be to the first American edition.)
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Christians, JeWs, and bfhef'traditiOnaliSts, and with Uni-
tariéns‘énd Prdtésﬁantéﬁih péfticular; and a few éhaptéré‘
on‘topiéal issues'Such aéziaboriaﬁd.povérty.w Among the
basic chapters, "Darwinism in Ethics" took note of the ad-
;véntaéeskiﬁ:naturél”selectibn fofkmorally sensitive and co-
operative communifies‘and'nations, and denounced as a crude
and spufious_Da:winism‘theAidea of a ruthless;struégle‘fbf
indiVidﬁa1 bpwer‘qr survivai:éménérmen.; Bﬁt Darwin‘w:ote
as a éCientiSt,rsaiter insisted, and\not_éS én ethical
philosopher,35 | | |

Whatever concessions Salter made toward Darwinism -
and the other natural and factual tendencies toward ethical
Iiying, he returned inevitably and emphatically in all his
earlier works to "The Ideal Element in Morality." This el-
ement is the distinguishing one, he said, the,essenceiof
morality--of what should be, hence is not, as distinguished
from what is. Nor does recognition of this "ideal element"”
depend upon metaphysical idealism. Salter criticized those
who try to give the ideal a prior existence or authority in
Platonism or theology. ts authority may be recognized by
idealist and materialist alike, by utilitarian and intu-
itionist alike, individualist and socialist. Facts are of
no help whatsoever; or‘projectibnsyof them, for facts may
be good, bad, or indifferent. And to Saltef, starting froh

"good" facts-<-facts already evaluated--was but reasoning in

Ipid., pp. 102-20.
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a circle.36‘ (He made no ax1olog1ca1 dlstinctlons between

1ntr1nsic and 1nstrumenta1 values, for 1nstance, or between
kthe good and ‘the rloht, the bad and the wrong.) | |

Morallty was the supreme metaphy51cal category for
Salter,‘and not derlved from anythlng else. Nor dldkit
consist in giving reasons. |

.« « « In truth, there is nothing on which to base
morality. We do not so much find it, as demand it in
the world. All the Separate moral rules maybe resolved
into the supreme one,--to seek the general welfare, the
universal good. “But who can’give a reason for the su-
preme rule? Indeed, no serious man wants_a reason.

- The supreme command apbeals immediately to the human
mind; it is an assertlon of the human mlnd; o o W37

~ He was, aS‘Coit had suggested less Kantlan or d1a1ect1ca1
than Adler, and more emplrlcal. He dld however, share in
Kant's and Adler s strongly morallstlc pragmatlsm. "The
imperative 1tself brings the power to meet it," he sald
"To say that duty commandskus but that we cannot obey,kls
to suppose a lie in the nature of things. There is no duty
if I cannot perform it."38
Duty, then, was his common element, not just for
the present Ethical movement, but for the eventual unity of
all mankind. In‘"The True’Basis of Religious ﬁnion," his
c1051ng chapter, he wrote, |
The truth which it appears impossible to doubt is
that duty Binds & man.. Not that we ‘always know our
duty, and not that we need always be sensible of its

binding force.~;”;*; FPor duty may become one ‘with life,
happiness, and joy; the antagonism between what we wish

3®1pig., pp. 22-41.
37Ibid.,app.‘326—21. Emphasis added.

381p34., p. 312.
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‘to do and what we ought:ito do 'may:pass away. Yet:.duty
does not cease to be binding because it is no longer
- .felt tobes iWe'may sometimes be ignorant of duty; but
when we learn what it is, we know that we are bound by
coitern It isialsortruéesthatsmen may differ in their ‘théo-
ries of .the ultimate grounds of duty; but the fact of
~moral obllgatlon and the broad outlines of personal and
social duty remain under any theory. The truth is,
that the: thought‘of‘what ought to:be'is .as elemental a
part of man's be1ng as the sense of what ise o & .39

vy

. Desplte the enthu51asm of Glzyckl and C01t for Sal-

1

ter‘s Ethlcal Rellclon, and the favorable rev1ews on philo—
sophlcal grounds/as’well as on personal and moral groundsﬁ
from such 1nternatlona11y respected phllosophers as Harald
oFfdlng of Copenhagen and Frledrlch Jodl of Prague,4p the
later response from Amerlcan phllosophers was less than en-
thu51ast1c.: Probably ant1c1pat1ng the embarrassment or the_
hostlllty of the more academlc and secular crltlcs, Salter
wrote Weston suggestlng that Thomas Dav1dson be glven the
book for rev1ew, 1f he would promlse to "read 1t all in-
cludlno the preface" and "cr1t1c1ze 1ts ma1n theme" of prac-
tical ethlcs. ‘"Send thls to hr. D. 1f*you llke," he added.41
With all the precautlons, the resultlng rev1ew was
devastatlng.‘ Dav1dson dwelt at length on the obv1ous con-
flict betmeen Salter s head and heart and the freduent 1n—
consistencies and paradoxes of hls attempt to reconcile the

self—effacinc ethlcs of Jesus w1th the facts ofsecularllfe.

He did weaken hls cr1t1c1sm, however, and make it eas1erfor
< we ; .

_391bid.;“pp. 320-21.

4 ‘ : : o
: OQev1ews llsted 'w1_h some excerpts, Ethlcal Rec-
ord, II, l;(Aprll 1889), pp. 62-64.

41

Postal card from Burlington, IoWa;'April 30, 1889.
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Salter to respond, by trying to show that the self-effacing
ethics he urged in this life would be rational only in com-
bination with the expectations and rewards of personal im-
mortality.42
The rev1ew was delayed for one quarterly 1ssue of
the Record aooarently so that 1t might be: accompanled by
Salter s equally lengthy reply.« He devoted himself less to
clearlng up his own 1ncon51stenc1es--a51de from reafflrmlng
several of them--than to questlonlng the depth and hlstor-*
ical accuracy, as well ‘as the’ loglc,fof Dav1dson s theory
of Christian 1mmorta11ty. Salter alsokrepeated ‘his dis-
claimer of scientific or theoretical intent, and brought
the exchange to a close, publicly at least, with these words.
I am by no means insensible to the praise which Mr.
Davidson pours on my defenceless heart if not head; I
am perfectly sure it is undeserved ‘and that my heart
is worse and my head better than’ he thinks. . . Yet
I, too, have an 1nte11ectua1 1nterest in ethlcs' and if
1elsure and strength are glven to me, I hope some’day
to present Ma con51stent theory of ethlcs."‘ I cannot
say this is my hlghest ambltlon, but it is a very eager
one. . . .43
An anonymous review in the Nation, which Salter him-
self marked "Royce" on a tear sheet among his papers, was as
_generous as Davidson's in praise‘of Salter's heart and‘even

more incisive in criticism of his head. The style and con-

tent are typical‘of‘Royce's reviews, and quite consistent

42Davidson, "A Critique of 'Ethical Rellglon,'"Eth—

ical Record, II, 4-(January, 1890), pp. 230-34. See also
Davidson, "The Ethics of an Eternai Being, " International -
Journal of Pthics, III, 3 (April, 1893), pp. 336-51.

' 43 ' '

Pp. 234-38.

"Reply by Mr. ‘Salter," Ethical Record, II, 4,
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with his later appraiszls of Salter. After a brief refer-
ence to the "well-deserved attention": given the lectures in
the earlier German translation, the reviewer continued: .-

The. book is,, as.one might expect from its origin,
rather didactic than speculative, and the author dis-
claims in- hiss: preflace any other than a practical pur=.
pose. lir. Salter's theory of ethics is, indeed, not
entirely kept in ‘the background in the course of +the
book; nor is he silent as to his opinions upon a num-
ber of philosophical and theological problems of a very
grave sort. « . &

Our author's "nature of things" is . . . a paradox-
ical conception, dinvolving a very baffling esse in po=-
tentia as the "supreme truth" beyond our world of ex-
perience. . . ~But such potential realities have had,
since Arlstotle, an 1mportant place 1n speculatlon.

The rev1ewer went on to compare Salter to Blshop Butler 1n
all but style (somewhat llveller, like Emerson) and "theol-
ogy proper. | lee Butler, he sa1d

.« o o Our author is glad to appeal for dldactlc pur-
poses at least, to the facts of experience, in so far
as they 1llustrate, and even sometimes seem to conflrm,
those moral truths which are all the while not. "matters
of fact" at all, but ideals. With a delight in the
natural world. such as is very natural for one whose -
noral ideals must grow occasionally lonesome in their
empty heavens, our author: follows with satisfaction the
partial triumph of morality which Darwinism has made
plain as a tendency in human evolution.

..o e Is tnere not danger 1n these endless paradoxes
and unexplalned self-contradictions in one's teaching?
. ... If one leaves behind what one takes to be
superstltlons in tradltlon, may one not end in making
one's morality a superst1t10n7 e« o+ « We hope- that Mr.
Salter will soon develop the "philosophical views" of

which he speaks in his preface.”

Between the German and the American publications of !

his‘Ethic;al"fFeiinsiéns in 1,88'5' s ‘1889,, there were crucial

| M[Joslah Royce ;] "Salter's Ethical Rellglon,"
Nation, L, 1283 (January 30, 18%90), p. 95.

4S1pid., p. 9.




developments in Salter's life and career.,. Having completed
two successful years:in Chicago, and started well in a
third, he was married on December: 2, 1885, to Mary Sherwin
Gibbens of Cambridge,:the sister of;William,Jameg's,wife
Alice. ‘The Salters had one child of their own, Eliza, born

in 1888, who died in her first year. Soon after, they
46

.The Haymarket Riot of May 4, 1886, was a turning
point in Salter's career, and in the early fortunes of the
Chicago Society. ' Though making it clear that he himself .
was no anarchist, he spoke ‘out égainst the publinpressu:e
and :judicial haste with which eight known agitators, mostly

Germans, were prosecuted .as "accessories" or conspirators .

in the dynamite bombing at- Haymarket Square, which killed.

82

a policeman. In a publicfaddress‘beforeuthe"Ethical Society

at the Grand Cpera House on October 23, 1887, he asked
whether all were gquilty as charged (three were, he agreed) ;
if not, of what they were guilty (sedition, yes, but not
murder defined by a law passed after thefart); and what a
reasonable penalty would be (not capital punishment, he be-
~lieved, in the absence of murder). Salter distinguished,
.2s Judge Joseph Gary and the final ruling of the Illinois

Supreme Court did not, between the admitted prior activity

; »‘46Letterxt0¢the'auth0r from John R. Salter, Jr., of
‘Raleigh, North Carolina, October 23, 1963. He tells of his
father's life as an artist and teacher in Arizona, and of
his own work 'as:a ‘teacher and civil: rights worker in the
spirit of William M. Salter. u
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of several of the accused and 'the specific conspiring and
bomblpreparatibnfof~thé*night énd’day~before.47

'~ Salter stood ‘out almést alone among public spokes-
men in Chicago, in his 'pleas for"calm“and’orderly‘jﬁétide‘
in the Haymarket case. His society suffered with him from
the general hysteria and the attacks of the Tribune and the

Daily News. Two Unitarian ministers 'stood with him~--James

Vila Blake and Jenkin Lloyd Jones--as did Rabbi Emil Hirsch,
in asking their congregations for signatures on a petition
to Governor‘oglesby»for commutation “of ' the ‘death sentences

imposed on seven othhe'eighE;48

Hénry Demarest Lloyd, the
lawyer-journalist and ‘patron of good causes who’had left
the editorial staff of the Tribuﬁe‘in 1885, may have helped,
too. He was a friend of ‘“the Ethical Society, and his name
was easily confused with Jenkin Lloyd'Jonés.49 |

John Peter Altgeld, a Cook County judge not known
for his doubts or protests at‘thé time, won later fame as a
civil libertarian and defeat for reelection as governor of
Illinois, for pardoning the three conspirators who survived
in 1893.

Henry Neumann, the second-generation Ethical leader

in Brooklyn, knew Salter well in his later years in Chicago,

47wwhat Shall Be Done With the Anarchists?": A Lec-—
ture with Editorial Criticisms from the'Chicago News and Mr.
Salter's Replies (Chicago: Open Court Publishing.Co.,.1887,
pPpe. 25. '

48Char1es H. LYfEIe, Freedom Moves West (Boston:
Beacon Press, 1952), p. 157.

49As in Radest, Toward Common Ground, p. 64: '"Henry
D. Lloyd, a Unitarian minister, secured signatures . . . ."




and in retizement, and spoke of him as one of the noblest.
and_gent;est,offmen,ﬁ He aleoikneyfdfrpmghie ownkgecifieﬁ!_
in World wars I and II, something of the institutional hard-
ship and PerSOPal~?°9€liness,whiCP,9°meAfrqubersisféncewinr
an unpopular cause. VDr, Neumann (1882 1966) llked to tell
of Salter s standlng at the back of the hall to count the"
audience of the ChlcaQQXSQClety.in%the,Qays,qf‘the_Haymérket
case. There were\ogﬁenjoo}y forty,jor‘fewer,who.wistfully
compared themselves to the Immortals”of the PrenchkAcademy.
Continuipg ;oncern?forwequalrjustice, espeoielly<for the
poor, ‘led Salter and his members Joseph W. Errant and Frank
5. Tobey to organize the Bureau of Justice, which grew with
themiiﬁto;ﬁheLegal{Aid“Sooietyasok‘ | -

Through all the organizational turmoil, Salter con-
tinued‘towrite‘andto;pUb}ish,‘;IE'@&S his article on "A

Service of Ethics to]Phi1oéobhy"”in'fhe first issue of the

International JodrndIVof EthiCé5l whlch drove John Dewey to
protest the "two minds ofVMr.'Salter." Salter's article,
even more pointedly than the earlier statements in Ethical
Reiigion; contrasted the realm of science and the realm of
ethics, of fact and ideal, 'is' and 'ought,' observational
and rational truth.

Dewey hedrempoeeioed the»ciose eodrheoe5sary inter;

relationwbetWeen‘theory and praoti¢e inwhis4contribotionie

3O%eumann, Sookesmen for Ethical Religion, pp. 95-
96. Also. in conversations anq:pgb;ic,addresses, 1941 66 \

51401, I, N6: 1 (October, 1890), pp. 114-19.
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few.months earlier to an extended series by university pro-

fessors on the teaching of ethics.’” Now, he dissented vig-

orously from Salter's view.(and to a lesser extent from . .

Adler's and even Sidgwick's and Bosanquet's as he understood
them) that "a great service" is performed in the separation
of theory from,practlce,_of‘the ‘ought! from the 'is' into

a "realm beyond science."ﬁ But 1n Salter's p051tlon forall
its contrast, he saw a hOpeful amblgu1ty.¢ Dewey put ;tthis
ways’” ‘ , ‘ , ‘ B }

. After contrastlng in. the blankest manner the
world of fact ‘and of morals, he goes on "to suggest that
moral forces are not only rlghtfully supreme over the

~actual forces.of the world at any time, but Yare 'so in-
‘terwoven with the order of ‘things that nothlng out of
- harmony with them can lono stand! {p. 117). This would
“imply that moral forces are, and that they do exist no-
body. knows where outside "~ the actual world, but are them-
selves supremely actual. With this view I find myself
- + . in large sympathy; but (aside from the fact that
I can see no way of reconc111ng it with Mr. Salter's
other mind). it needs much anglysis. . . )

. . . I should say (first) that the "ought" always v
rises from and falls back.into the "ig'" and (secondly)
that the "ought" is itself an "is,"--the "is" of action.

- The "ought" is never its own Justlflcatlon. . o 203

In a footnote, Dewey .disavowed criticism of "the wisdom of
founding an ethical society" without commitment to a spe-
cificwphiloSOphic_system. "It’is,one‘thiné,"he‘eaid,“"to

believe that moral,theory‘isgin,soychaotic(andﬂfractionalra

52"Bthlcs in_ the Unlver51ty of Nlchlgan'" Ethlcal
Record, II, 3 (October, 1889) pp. 145-48., Others in the
series were Royce at, Harvard, Qchurman at Cornell .Ladd at
Yale,. Fullerton at Pennsylvanla, Nacken21e at. Cambrldge,

and Alexander at Ox ord.

53"rorcl Theory and Practice," International Journal
of Ethics, I, 2 (January, 189 l) o) o) 198 99,
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statehthat3conseiousiy toibuild‘an orgahization on some,one‘

part of it would lead to formallsm and ineff1c1ency.a‘it5is

surely another to hold that moral practlce and moral theory

have no. essentlal unlty "54

Salter alone responded,'and professed to agree in

part whlle re—empha5121ng the cleavage'

. . . Professor Dewey says duty 'is determined by‘
facts, by the actual relationships in.which we find
ourselves. I have never thought of doubtlng this.
What T tried to say was somewhat different, though by
‘no means inconsistent. It was that a moral rule was
‘necessarily an ideal rule, not.an induction from or.
generallzatlon of facts, after the manner of phy51ca1
laws. « & LN . : :

He took up Dewey's homely illustration of the street-car -
conductor who.must decide between the valpes of tranquility
and those of a strike, and concludes that he "ought" to
strike. Here Salter gave the discussion;its,subtlestkand
most crucial .twist--still refusing to consider the 'ought!'
as derived or projected from facts about values--by posing
the problem .of the status of the;ideal unrealized, or of
the 'ought' not acted upon:

.. o o Undoubtedly the "ought!. in his case is deter-
mined by all the various considerations enumerated by
Professor Dewey; but:.when the conductor has.thus learned
the "ought" completely, he may not have the. courage to
act accorolngly. :el® Professor Dewey derlnes the
"ought!" as the "is of action"; but here it is the "is
not.". Certalnly ."actlon or: the follow1ng out. of. ideas
is a fact"; but sometlmes 1deas are not.followed: out
and . the (rlght) actlon does not. take place. . ... De-
fine duty as closely as we may, on account of confllc-
ting interests and passions, it may yet remain a "barren

it
>4Ibid., p. 197..

55""Theory and Practice," International Journal of

Ethics, II, 1 (October, 1891), p. 1l1l2.
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reality,". the."deadest of dead things." It is only.
saved,frdm«comp nentlt in, that . it is a command.‘
« « +. Nothing .out of harmony . with justice can long
stand in thls,world Jbut whether Justice will ever be
1ncorporated A .an 1ndiv1dua1 .or.a. soc1alorder CL e”
become an empirical reality) is another question. . . .
I am.afraid that the, "ought" as .the "is of.action" is a
myth° it may be so and it may not be so, there seems to
‘be no organic or neceesa:y‘:elat;on‘between,them.s

Salter clung still to idealism.as the only remaining sup-
port and sanction fo:ﬁethice,jdespite his;éssential empir-
icism, even in ethics, and his. temperamental susceptibility
to romantic naturalism.. But however.much of the naturalist
there .was in Salter by 1891, and however much of the ideal-
ist still in Dewey, they were talking different philosophic
languages. Salter indeed had his "theory and practice" of .
ethics, however dualistic and unsatisfactory the combina;ion
seemed to.Dewey. Their further debate was fruitless.

' Dewey was to repeat his general criticism of the
Ethical movement at the close of an.important article on
"The Chaos in Moral Training,"57 in which he deplored the
separation between precepts and practice in American life,
and stressed consequences.and reasons over preachments and
punishments. His "final point" was this:

e « o An influential. movement of the present tlmee
(I refer to- the ethical culture movement) holds, as I
understand it, that it iIs possible to separate-the
whole matter of the moral education of children and
adults from theoretical considerations. With their

contention .that education can be (must be, I should say)
separated from dogmatlc theories I am heartlly at onej;

57Pooular Sc1ence Monthly, XLV, 33 (August, 1894),
pp. 433-43.
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but as, after all, ‘a dogmatic theory is a contradiction
in terms, the questlon is, whether such an emanc1patlon
‘can-be effected without a positive theory of the'moéral
life. « « « What reasons shall I present to my child?
e « o What motives , . . ? What interests . . . 258
Again, it was Salter alone who responded for the Ethical
leaders, when the article was called to his attention months
later. He attributed Dewey's disagreement in part toamis-

understanding of Adler's emphasis on nonsectarian education

in the public schools, in the Méral Education of Children.
This time it was for readers of hiefewn‘newsletter, chiefly
within the Ethical movement, that Salter insisted on the
aim, at least, of uhityﬂbetween theory and practice.59

The metaphysical basis for Salter's dualism, and for
his gradual and never gquite complete transition to romantic

naturalism, appeared in full in 1892 in the crisp, clear

little book called First Steps in'Philcsophy'(Physicaliand'

Ethical), which won Josiah Royce's qualified praise for its
hesitant idealism. "The first and perhaps more wvaluable
part of it was written," Salter was proud“to say years later,
"before I went: 1nto the Eth1ca1 Movement.f’60 That‘first,

physical part was publlshed earller 1n the Journal of Spec-

"ulative Phllosonhy.61 - The second, “ethical part was glven
>81bid., p. 442.
>3 Salter, "The Chaos in MoraluTraining,"TheCbuse,
60,

"A Word of Explanatlon," Standard v, 5 (February,
1919), footnote, p. 151.

61"A,Popular Statement of Idealism," in Vol. XVIII,
Nos. 3 & 4 (July & October, 1884), pp. 246-60 & 383-99,
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first in;lectures;atythe;Plymouth;Schoglgof Applied Ethics
in 1891, Together, the parts presented a sharp contrast be-
tween;his majoriCategories;of.Matterpapd;Duty,,thé»Physigal
and the Ethical. |
Alone, the preferred.and slightly shorter Part T.
(seventy-one pages).remaiped@wellﬁwithih thewBritiSh,empir—
ical tradition of physicalxpf~Hsensibleﬂgidealismg~_Salter
would have called.-it "Scientific" Idealism,. "but for an air
of presumption about such aipitle,ﬂézm»Unlike;Bishop Berke-
ley,~to;whom;frequentgindebtedness_was,acknowlgdggd, often
@y,way‘of,scientific:confirmatiqn:fromgHepbertlSpéﬁcer,W.J&,
Clifford, or~Chaunqengrighti~S§lte: stopped shor£ of theism
or any unifyingfbeing,orbprinciple (even?materialistic).
His‘analysis‘remained@phenomenologiCal,gand‘hegfréQuentlyw
used the word. "»sychological"-as -scientifically all-inclusive,
without meaning to suggest.any "metaphysical" knoWledge of
"causes." This is a key passage:
~ .+v . [T)he whole.sensible (material) world is but.
an e;fect upon ourselves. But because nothlng sen51ble
- or material -is left, it would be .a hasty- inference to-
say that nothing whatever is left. If we are asked,
What?--we answer, All that.causes sensations. % . . But
though we know of no causes, we have ansinextlngulshable

faith that there are such causes. . « «%2 -

Even the sense organs, the brain,.the nervous system "only -

exist.as sensations," he said, "). «:.<save_in their super-

R T 64
sensible .or transcendental causes."

62F1rst Steps-in PhllOSOﬁhy, pe 33.

63Ibld,, Dp.. 24-25. 64Ib1d., p. 30. -




Salterfrejected‘thé”“semi-idealiSt"'distinction be-
tween 'primary" and 'secondary' gualities--at lezst in so

far as primary qualities, though more universal, might be

thought to exist apart from experience. All qualities were .

for him, as for James, Huxleyg‘and;Spencérnarrayed‘against.~

the naive realist, equally SUbjective.65 While citing Hux-
ley for his first lessons in idealism, and for harmonizing

idealism and materialism "by furnishing a solvent for mater-

90

ialism," Salter seemed to prefer Spencer for his definition

of the properties of matter‘as‘"subjéctive’affections" and
his refuge in the unknown and unknowable power behind them.
For Salter,‘"If any one of the properties of matter is not:
such a 'subjective affection,' but a reality apart from all
subjective affections, idealism is overthrown and the sen-
sible world to this extent exists as truly when we do not
_experiente it ‘as when we do."%®
Salter in his early writings also rejected stréngly
individualistic or voluntaristic statements of idealism, as
found in the more extravagant moments of Emerson and Carlyle,
among others. He agreed, of courée, that realiﬁyfhad no
-meaning or existence outside actual or possible experience.
“But,"'he‘said; "because‘the outward world is our experience
(and notksomethingAapartifrom us), it does not follow that

we give it to ourselves."®’

65 66

Ibid., p. 20. Ibid-, 'p. 65.

67Ibid., footnote, pp. 40-41.
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The transition from physical philosophy to ethical
philosophy was easy in this context,_,Aé’Salter;had:said,;
"Philosophy may be acknowledged .to be not unlike ethics in.
that it holds before us not .so much what.is (in our thoughts),

as what ought to~be,P6§;1Idealism,unlikegommpnsensenmter-

self. But when philosophy was thinking properly of matter.
alone, it was still scientific and factual, rather than
speculatiVekandkethical.y;Whep philosophy turned from Matter

to Duty, it was proper thinking abput«what'should be.

The Ethical Part II of First Stepns in Philosophy-

differed less from the ethics of the‘early;Ethical=Reiigion

and;Salter's;other Ethical Society addresses than it did
from the Physical Part I of the same book. He stressedagain
the ideal character of ethics, the self-evidence of duty,
and (a bit less than usual) the sublimity of it all.

Salter found individual capability a limiting fac-
tor in duty, somewhat more than Adler in his Kantian rigor-

69 But Salter's

ism of deriving:the,"can"‘from the "should."
imperative remained categorical: "Ethics deals with what I

-ought to.do, not with what I ought to do, supposing I wish
70

to reach certain ends."

Even so, . there was more than before of the sense of

ethics as self-realization, or as the realization-of each

81vi4., p. 61. ®91vid., pp. 84 ff.

O1vig., p. se.




conscious being to the extent that his nature is compatible

with the highest realization of others. 't

‘Salter rejected

both popular intuitionalism and popular utilitarianism--the

formér‘with“the‘suggestion‘that‘all~sy5tems are intuitive in

that they stop ultimately with some directly apprehended or

further unjustified goal (virtue, happiness, or utility),

the latter with the ‘admission that if the definition of hap-

piness or'utility is noble enough, no proponent of virtue

or righteousness can reasonably reject it either.

Salter noted again as in Ethical Religion, after de-

veloping his own theory independently, its similarity to the.

views "advanced by the late T. H. Green in his Prolegomena

to Ethics™ and its general indebtedness to Aristotle, Butler,

Kant, and'Sidgwick272 ‘Finally, he proposed a combination of

the ideal qualities without being able to name the resulting

philosophy or to assign its historic sources. To be "com-

plete, self-sufficient, self-consistent,”" he said, his

ethical philosophy needed them all. '"Hence science, art,

t'virtue' (in the limited sense), happiness are parts of the

ethical ideal; they are all things that should bej they
k 73

‘alike give a basis for duty."

It was this cautious éclectiCiSn“rwithoﬁt:cOmmitment
R 5 o . ¢ - N - - g fer - - . N - \
to “Absolute Idezlism," which Royce in his review found ac-

ceptable enough to an idealist, and much beyond Salter's

"21pi4., p. 154.
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modest promise of "First Steps," but still incomplete. He
rejected the identification: of idealistic metaphysics with
the '"causes". of experlence, however mysterlous, and p01nted
1nstead to a loglcal or teleologlcal "truth—world " the"ObQ
ject of Inslght " whlch is not a "cause" 1n the . phy51cal
sense.74 | »
ln coﬁmehoinqkSalter for*recognizing, if not devel-
oping, the metaphysical background of ethics, Royce called‘
attention to another running controversy. He expressed the
hope '"that our honored friend, Dr. Paul Carus, will take
Mr. Salter's book into account when next he Es‘disposed to
assert that the leaders of the 'Ethical Movement' in this
country are not sufficiently alive to the logical dependence
of ethics upon fundamental philosophical considerations?.‘"75
The early relations of Paul Carus (1852-1919) and
the Ethical movement -are obscure and apparently undocumented.
His son Gustav Carus, who came to share his father's hope
that Ethical Culture might become more avowedly scientific in
method and monistic in world view, was a friendly visitor to
the Chicago and St.,LouispSOCieties in later years. He con-
.cluded that much of that hope ﬁad been realized, though too
long after the pioneer naturalists in American philosophyyto

enlist them or most of their followers in Ethical Culture.76

74Royce, review, Internatlonal Journal of EtthS, II,

4 (July, 1853), pp. 539-41.
75

Ibid., p. 541.

76Conversations with Gustav Carus, St. Louis, 1954-61.



94

Salter's first known reference to Paul Carus was"in
a letter to Weston, dated February:13,:1890:

e-a ‘o I took an: hour or two to read,our:Open Courts
lately--the contributions, do you reallze 1t, are from
some of "‘the most eminent namés:invscience in England.&
France (e. g. Romanes, Muller, Binet] & are of veryreal

- worth, especially to students-of:psychologyi' +I have:
done making light of the Open Court. If I had time I
should devotermyself~ for a while:to:just:such psycho- °
logical researches as Carus is trying to popularize.

'There is no other"weekly quite like it. o o 77

He may have regretted writing this tribute,' or wished‘that
he had written-it sooner and more publicly., Four months
later, on the first three Sundays in June,:Carus spoke on
"The Ethical Problem":at public'meetings of the Chicago
Soc1ety in Emerson Hall The three lectures—-"Ethlcs a
Sc1ence " "The Data of Ethlcs," and: "The Theorlescﬁ’Ethlcs"-—
were publlshed 1mmed1ate1y,78 ahd followed by a. re301nder
from'Salter79 and many months of controversy w1th him in

the Open Court, augmented by brief exchanges between Carus -

and John Maddox: of Minneapolis, Frederic-May Holland of"
Concord, Friedrich Jodl of Vienna, Robert Lewins, V. C.,
formerly of the British Army, Goldwin Smith of Toronto, L. M.
Billia of Turin, and Harald H6ffding of Copenhagen--all col-

lected years 1later in anrenlargedssecondaeditionzso

77Letter lent by the Jestons.

78Paul Carus, The Ethlcal Problem' Three Lectures
delivered at:the invitatdions of.thé.Board:of Trusteesbefore
the Society for Ethical Culture of Chicago, in June, 1890
(Chicago: Open Court Publlshlng Co., 18 O) pp. x11, 90.

~ 79"Dr.‘Carus ‘onn '*The Ethlcal~Problem +1. Open' Court
Iv, 32 (October’ 2, 1890), pp. 2546-49.
80

Carus, The Ethical Problem-“Three Lectures on Eth-
ics as a Science (2nd ed., enlarged“ 1899), pp. xxiv, 351.
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Carus liked‘to,believemthat_hisainvitationAtQ speak
at ‘the Chicago Society was due to his earlier criticisms of

the Ethical movement and the Ethical Record, and. their ef-

fect on members of,theaBoard‘of‘Trustees, but Salter took
full responsibility for the series,“exp;aining;ﬁhat he had
gained respect for the man.and his journal, and simply wanted
to introduce him to,thensociety.Bl

In his lectures, Carus went straight to the pointof
recognizingjﬁhe.valuekof the Ethical movement as a step be-
yond the churches, while criticizing it for its vagueness
and lack of any firm basis for ethics. He defined ethics:

Ce -Ethics, without a or1nc1ple or max1m, without
"a standard for dlscrlmlnatlon, is _no ethlcs. It may be

some unknown good° 1t may ‘be myst1c1sm or romant1c1sm,
but it is not ethics, for:.judgment as to.right or wrong,
accordlng to. a. definite conv1ctlon, is. the very nature
of ethics. ‘

Among the‘leading theofiasiof'ethi¢s,lhe rejecﬁédaboth intu-
itiénalism‘ahd utilitarianism—-thé fofmer, wﬁiéh he found
prevalent aﬁong thé thicai 1éaders, as‘supefnatural if not
downright supéfstifious,‘and tﬁeilatter aéymiS£aken in its
interpretation of the facts o% naturéJand valﬁa;‘ "It is
true,“ he admiéﬁéd;'"that the éooduis’aiwaYS uaeful,ubut we
cannot» invert t‘he Sérﬁteacé andkrsay ‘thé ﬁsefui isgﬁaiwa’ys gobd."83
| M Salter's flrst resoonse was characterlstlc. Facts?

Arbasis for ethlcs? Of course. But wnlch facts° And what

i

813a1tpr, "Dr. Carus and 'The Ethical Problem,'" in
Ethical Problem, p. 86. (All references are to the enlarged
second edition.) ' N

82Carus, Ethical Problem, p. 37. , gaIbid., p. 57.




conception of truth and the universe? He agreed that he
and ‘somé of the other Ethical leaders (Adler, for instance,
and perhaps CoitJJmight‘prOperly‘betcalled’supernaturalists.
And he repeated his own’ summary point in a number of ways,
including this: "To ask why we should do the right is mean-
1ngless, it 1s to go out of the moral reglon altogether."84'
- This "tautology" drew some of Carus' most pungent
critiCLSms, and the debate went on and on.k Salter empha—
sized the dlfference between organlzatlonal agnost1c1sm ‘and
the rlght of the 1nd1v1dual member—-or even hls respon51-'~
blllty——to develop a clear ethlcal phllosophy. Grantlng
this dlfference, Carus cOncentrated on Salter S own view
and that of other leaders as domlnant 1f not requ1red.
This ethlcal view w1ll naturally appear to him who
holds ‘it,:deeper than" positivism‘and broader than monism.
To the monist however it must appear dualistic, to the
" positivist metaphysical, to the man of natural science,
supernatural,% The former standpoint recognlzes a pro-
fundity where the latter finds a vagary.

" Salter's final statement, on "First Principles of
Ethics," agreed with Carus that the "ethical field" is the
field of’allhvoluntary human action--including even’' circu-
lation and digestion insofar as they are influenced by the
will, especially with the intention of improvement. But
the "science" of ethics remained for him '"an ideal 'science,"

with standards derived not from ‘actual conduct or the history,

84551ter, ibid., pp. 86-96.

85Carus;.ibiﬁ,,;p. 148.
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sociology, or psychology of conduct, but from ideal rules
intrinsically worthy of reverence.86

‘CaruS'olOSed‘the lengthyxdebate with Salter, before
going on to the other wrlters, w1th a strong cr1t1c1smtem—
pered by 1ts partlng deference to Salter ssc1ent1f1cnund-

When - the Ethlcalsoc1et1es‘were founded many people
hoped that a movement was :started which would supply
the demand of a religion of science and of scientific
ethics applied ‘to practical life. This hope was not
fulfilled. The founder of the ethical societies is
swayed'bywprinciples“which~arewlittle’short*of an ac- -
tual hostility toward science, and Mr. Salter is not
as yet free from the belief that the ultimate basis of
science rests upon some transcendental principle. Sci-
ence: in his opinion fails ‘at ‘this crucial point. :

The Societies of Ethical Culture can be called

“progressive in so far only as they discard rituals and
ceremonies; but they are actually a reactlonary move-
" ment: on the*maln point in question. « . . : '

It seems to me that in the present article Mr. Sal-

ter has considerably approached our ‘position. . . .87

Salter's only public references to the controversy
with Carus appeared in The Cause, a monthly newsletter he
started in Philadelphia in 1895 and brought back with him
to Chicago early in 1897. In May, 1897, he welcomed "the

old Open Court .. « « 1in a new dress"™ and "the translations

it gives from first-rate foreign writers in the realm of
religion and ethics." But he added, "We regret to find the
editor continuing a somewhat narrow attitude toward the
Ethical societies."88 A year and a half later he wrote a

book notice on the recent translation of Wundt's Ethics,

865alter,‘ibid;,~pp.’264—78;
87Carus, ibid., pe.. 281.

: 88Salter, The Cause, III 5 (May, 1897) p. 36.
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which "maintains that we must look to ethics to supply the
corner-stone of metathSics;"jénd not vice versa. Then he
added this note of ambivalence:

e « o This was the point of view we maintained
~against.Dr. Carus many years ago (in a controversy in
The Open Court recently republlshed in a new edition
of Dr. Carus' The Ethical Problem). We confess we are
not so sure-of our original contention now, and find
the question a somewhat compllcated one; yet Wundt's
opinion must be admitted by everyone to be of great
weight. « « 9

By 1892 it became clear that the struggling Chicago
Society could not soon overcome the dual handicap of Sal-
ter's‘reputatiQn fof;radicalism and hiS‘COntrastingly mild,
scholarly manner. Bésides, Weston had virtually retired
from the>platform tokpurely 6rganizational duties in Phila-
delphia, and M. M.‘Mangasarian,kthe Presbyterian minister
from Armenia who left his Independen£ Christian Church in

Philadelphia in 1888 to train with Adler in New York, ° had

the dramatic appeal‘needed to revive Chicago.91 So Salter
went to Philadelphia &s leader in February, 1892, and Man-
gaSarian to Chicago.

Salter's chief philosophic controversy in his five
years in Philadelphia was more moralistic than technical.

It involved the poet and editor Horace Traubel of neighbor-

ing Camden, New Jersey, and other followers of Walt Whitman,

'89Ibid., Iv, 7 (November, 1898), p. 59.
9C"General Notes," Ethlcal Record, I, 3 (Cctober,
1888), p. 1l1ll.

91Adler had written Weston regarding Mangasarian's
"secret alternative" to the ministry--the stage--and urging
Weston to recruit him for Ethical leadership instead. (Let-
ter of May 1, 1888, in Philadelphia Society archives.)
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many of whom were members' of the Philadelphia Society. In
Chicago, Salter saw preliminary announcements‘df'thenmntﬁly

Conservator, the first of several Traubel journals. Weston

in the Record identifiedithe editor as "a close personal’
friend and daily compantion of Walt Whitman" and a contrib-
utor to the Index, its successor, the New Ideal, and "other
liberal journals." 'He went on to quote Traubel's full

"Greeting"” from the first issue of the Conservator (March,

1€90), which included these lines:

- "The  Conservator<originated in the ‘conviction of a
group of members of the Ethical Society that the dif-
ferent Liberal Societies of this section (as of all
sections) ought to know more of the 1nt1mate soc1a1
and spiritual life of each other. . . .

"It is not pretended that this 1dea, esnec1ally at
“the outset, can be pérfectly embodied. Philadelphia
has Unltarlan, Hebrew, and Ethical soc1et1es, all wor-
king in similar lines. . <« «

". o . Not less than Thoreau at Walden shall we
sniritually realize 2ll climes and seasons. . . .

"Although the outcome of the labor of members. of
the Philadelnhia Ethical Society, it is not the organ
of that society. . « .1ne2

Salter himself, from Chicago, was one of the early
contributors. His‘add:ess Qnr"Ethics and Philosophy" (dis-
tincuishing clearly betw:en them, at least in behalf of the
Ethical movement) and another, "4hat Is the Moral Life?2"
(strzight thought and motlvatlon,‘as‘wel} as overt action),
had both been heard‘in Philadelphia and Chicago. anp;int,w

- o
each filled one issue oftheConservator.“3 But as Salter

°2zthical Record, ITI, 1 (Asril, 1890), pp. 62-53.
Quotation marks ‘leston' s, elllpses mlneo s
o : ‘ : :
93y01. II, Nos. 1 & 2 (March & April, 1891), pp. 12
& 14 respectlvely. -




relieved Weston as Ethical lecturer in Philedelphia, his

more 2ustere manner and .rigorist philosophy soon alienated.

the Whitman group, ‘whose ‘leadership passed to Traubel with

the death of Whitman himself. A running controversy de-
veloped, with llttle publlc record or acknowledgement be-

yond oblloue references and aspers1ons 1n the Corservator,

and apparent sllghts from the Ethlcal 5001ety platform
If Veston s1ded w1th Salter at all the effect was not
lasting.‘ Both he and Traubel were newly wed, and chil-
dren born’years laterzrecallkonly long and,oordial rela-
tions between thelr fathers.94 |
Salter first dlscussed the issue publlcly in a

Sunday address on "nlberty of mhouc*ht and Actlon in the

®trical Soolety,"kat the Phlladelphla 5001ety on May 6,

18394, He referred to tbe recent res1"natﬁon of twenty-s1xr

nembers,'including mraubel and other supporters of the

Conservator, whose sense of "freedom," he exp181ned mis-

renresenued the soc1etv as "a mere debatlng club"——"amere
rena, a nere sta*qplnf'r ground for dlscuss1on.“ He would

contlnue to reoognlze tne Conservator as a prlvate organ,

he said, carrylnp it at the s001ety s book table, but he
refused to announce it w1thout deflnlte 1nstructlons from
the board of trustees or tne annual meetlng in Aprll both

of whlchusustalned hrs p01nt of_vlew.95

i

5 ; N , o ‘ 4
“4Interviews with Miss Gertrude Traubel, German-
town, Pennsylvania, and lrs. Esther B. Weston ¥King, Phila-
delphia, lfarch 26, 1967. o o : ‘

L =R ,
PoUnpublished address, typed, pp. 13.
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An unsigned article in'the Causé nearly a year
later outlined the controversy for the first time inprint,
and added "as a matter of record and history," and to put
an end to "misapprehension": |

« « « The “Ethical 'novement, according to the
Conservator, could neither be for "dynamite" or
"free love'- [Salter s crucial illustrdtions in the
addrese], nor against them; it must simply be free
and give equal hospitality to“these and any other
contrasted views as to what right and wrong prac-
tically &are. ‘lir. Salter felt thHat 'this was a grave
mls“epresentatlon of the movement. « o .

The dlSSldents fovmed "The Fellowshlp for thical‘Research"
soon after 1eev1n5 tne 5001ety, and no doubt appre01ated j
the edltorlally expressed "hope that our old friends are
flndlng that they can learn tbe uay of duty more clearly
under. the new. condltlons than they could before. 9%

| | Salter had tried to clarlfy and objectify the issue
in the autumn of 1894 w1th a pair of aadresses on Whitman
which were prlrted flve vears later. In the flrst "The
Great Slde of walt Whltmmn "97 he let the poet speak for
hirmself in afflrmaylon,,contagLOLs‘enthuslasm and melody,
and rescect forrthe varietiee ofiindividuel human exis-

| tence. In the»second 5The Quesfionable Side of Walt Whit-
man,"98 he. p01nted——aga1n with ample quotatlons——to the

very promisculty of approval and actlon 1*hj.ch made Whltman

appear to be a man wlthout cen501ence,ph;1osophy,cn?humor.

‘ ECTIRE Episode in Our Society's Hlstory," Cause, I
(March, 1895), p. 14.

’7thlcel ‘eﬁresses, VI (SeDt., 189/), PP 12144,

E 8Ib1d. (Oct., 189 , PD. 145-66.
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But for all his troubles with:thesﬂraubeljfaction,,and for
all hiS'tengeramentalrtendenciesdtoward thedquietly ordered
life,dSaiter was again“draanto thefdefense%ofrromantick
bombaSt{and'anarchic,freedoniz He’found‘"the great‘Side"of
Whitman greater than "the questionable 51de," and deferred
the final gudgement to the w1sdom of the ages.

Farly in 1894 Salter gatnered hlS thoughts on an-
archy and government for presentatlon as a course at t